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Evanston*

a

S A means of bringing the Protestant
churches together for improved mutual
understanding, the Second Assembly of the
World Council of Christian Churches appears to have been more successful than observers
had anticipated. For one thing, it seems to have
been responsible to the representatives of the
c;hurches, who successfully resisted the kind of external authority one usually associates with American ecclesiastical gatherings, at which of the several
hundred delegates meeting to speak for several million people not more than about fifty have anything
to do with official pronouncements. Resolutions are
usually proposed by a small committee steered by an
even smaller committee which creates the so-called
mandates. Furthermore, the concluding "Message"
appears to say what the creeds have been saying
since the Reformation. It seems to speak unambiguously about the Second Coming, the authority of
Christ and the responsibilities of Christians as citizens of His Kingdom, and the duty of the churches
to confront the world with the Gospel "in its fulness." And it contains such statements as that Christ
"has overcome the power of sin and death," that "in
his risen and ascended power he has sent forth into
the world a new community, bound together by his
Spirit, sharing his divine life, and commissioned to
make him known throughout the world," and that to
accept the return of Christ as the hope of the world
"is to enter with Christ into the suffering and despair
of men .... " Finally, one cannot but be impressed by
the appropriateness of the text for the closing service
-"Till we all come to the unity of the faith, and of
the knowledge of the Son of God, unto a perfect man,
unto the measure of the stature of the fulness of
Christ." (Ephesians 4: 13)
I
Has the Assembly directed to the churches the
message that the Christian hope is centered upon the
work of Christ in and for his Church, a work constituting the real center of history and reaching its
climax in the second coming of Christ as King and
as Judge? Perhaps. However, it can hardly have
escaped notice that the Assembly walked warily regarding the question of the authority of the Scriptures as the Word of God. After all, the statement
that "we shall struggle to comprehend the meaning
* In this discussion the term "liberal" will be used to desig-

nate a latitudinarian theology standing outside the Christian
tradition, and the term "conservative," to designate any theology, whether latitudinarian or orthodox, standing within the
Christian tradition.
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and authority of the Holy Scripture" is one to which
neither evangelical Christian nor "interpreter" of
evangelical Christianity can really object. The concluding Message seems to say what the creeds of the
confessional churches mean, but did the liberal
churchmen at Evanston mean what the creeds mean
when they signed the Message? The discussions in
liberal circles since Evanston have already given expression to such sentiments as that "the delegates
voted for theological statements they themselves
would not sign individually" because they thought it
a matter of propriety to support them as "an expression of the will of the majority." And regarding the
question of Christ's return we hear that the Assembly
displayed no "one-sided eschatology based on expectations of the Second Coming," that "the symbol
of Christ's coming is a Biblical symbol, and is present
in the Apostles' Creed," and that this symbol was not
emphasized nor made "the center of an eschatological
pattern" at the Assembly. (Christianity and Crisis,
October 18, 1954).
Professor Schlink's address in the opening ·plenary
session contains the statement that "God preserves
this world in order that, through the Gospel, salvation may be offered. He does not offer salvation in
order that the world may be preserved." In response
to that statement Professor R. D. Hyslop makes the
following observation in Ch_ristianity and Crisis for
November 1, 1954: "In the face of this compelling
statement, it was difficult to engage in a debate whose
very relevance had been exploded. What is the point
of a discussion of the relative importance of hope
here and hope hereafter if the legitimacy· of this
hope is itself in question?" Later he observes that.
"this rigorous interpretation of hope was not the one
held by those who are asking for more emphasis on .
both the realization of our hope in actual progress,
and in the attainment of justice and peace in this
world and the assurance of immortality for the in'."
dividual." He adds the comment that in his opinion
"those who insist that there is not only hope for the
Church but a legitimate hope for the world also ...
were able effectively to dominate the discussion at
Evanston and thus determine the nature of the
Statement issued by the Assembly ...."
II

Do liberal churchmen consciously engage in duplicity when, for example, they assert with Professor Calhoun of Yale Divinity School that "the living
God [is the] Creator and Sustainer of the world, whc
makE.'13 himself known in Jesus Christ as Redeemer,
99

who as the Holy Spirit acts unceasingly in human ality and scientific method. And thus Christ as the
affairs"? Perhaps a fair answer would be that they hope of the world will become a living Christ ap'"interpret" these words in terms of truths they con- preciated in the light of contemporary findings, not
sider to be wider and more significant than those a moribund Christ viewed against the background of
known to "primitive" Christianity. This would be Jewish myth.
especially true in the case of those who call themNaturally, any one taking this humanistic interselves "religious realists," and whose interpretation pretation of the Christian religion seriously can only
of the Christian faith is the result of submitting the look upon the evangelical reading of the Gospel as
content of theology to the test of rationality and em- an anachronism. For him Protestantism will not be
. pirical fact. To them God is "an objectively existing a significant influence in contemporary life until it
power,'' and the historic Jesus has "normative valua- rcognizes its sectarian peculiarities as things irtion-value for faith" so that we are permitted to be- relevant to the moral and social demands of the
lieve in the Christlikeness of God. And whatever can times. From his point of view the religious motivabe deduced from that is legitimate content for theo- tion is essentially a moral one, so that human problogy.
lems ultimately reduce to problems of character. The
early
Church, so he believes, represented ChristianOn the other hand, so these religious realists tell
us, the fact that the religious point of vjew is auton- ity's primitive beginnings during which, quite naomous and, therefore, not subject to reductionism, turally, the Second Coming was given a literal interdoes not permit us to believe that what is false in pretation. Inasmuch as modern research has proved
science and philosophy may nevertheless be true in that view untenable, the Second Coming must be
religion. Because the religious point of view de- conceived as a symbol denoting the growing power
mands certainly it insists that the religious ideas in and relevance of the spirit of Christ within civilized
which faith is expressed shall have a high degree of society, enabling it to deal more adequately with the
truth probability. Accordingly, the process of revela- increasing complexity of human problems. The purtion must be conceived as something wholly normal, pose of a congress such as the Second Assembly is,
that is, something for which an analogy can be therefore, that of giving encouragement and hope to
found in the common course of human experience. Chrfatians who see the necessity of thinking and actWe find such an analogy in the everyday experience ing in accordance with the demands of the present,
of perception: As in perception men respond with not that of encouraging wishful thinking in terms of
conscious adjustment to the initiative of the physical a dead and misinterpreted past. If, under God, the
stimulus, so in revelation they respond to the initia- human race has produced the historic Jesus, then
tive of this objectively existing power which we call we as His followers can be satisfied with nothing less
God. This sensitiveness to God's initiative is seen than a passion for righteousness, i.e., for social jusmost strikingly in the life of Jesus; and inasmuch as tice, international co-operation, peace, and, by imthe person and work of Jesus are defensibly his- plication, for economic stability, co-ordination betorical, his spiritual worth may be chosen as a guide tween the economies of East and West, industrial
to our thought regarding the divine in our faith. And development. of under-privileged nations, and so on.
so, for the Christian who thinks consistently, an ob- Meeting the 'challenge of social disorder by uniting
jectively existing power in the universe making for in thought and action on vast political, social, and
righteousness, i.e., for the spiritual values embodied economic problems-that is Christianity; that is
in the person of Christ and in the faith of the Chris- what it means to have a living Christ who is the hope
tian community, may legitimately be conceived as a of the world. 1 In the words of the Assembly's MesGod great enough and good enough for man's wor- sage on the Laity, "The real battles of the faith today
are being fought in factories, shops, offices, and
ship and trust.
farms,
in political parties and government agencies
Evidence for the truth of the doctrinal content of
...
the
Church
is already [there J in the persons of its
this modern religious insight can be found, so these
laity
....
The
Christian
who throws himself into the
realists say, in "the great spiritual value of religious
faith," in the empirical data regarding the presence political and social struggle should be actually enof the divine in human experience, and in the fact couraged and considered a gain, not a loss, to the
2
that critical thinking about reality gives us reason church."
to believe in the conservation of value. Admittedly
1 It is difficult, if not impossible, to argue with any one who
this theology is, like philosophy, a composite of solemnly declares that a chair is a table.
2 It is readily seen that no great ingenuity is required to read
knowledge, "reasonable and spiritually necessary this
"wider" and "more prophetic" meaning into the language
belief," and permissible intuitive insight; but by in- of the concluding Message. Strange as it may seem, many who
in this species of "interpreting" are men of conviction
tegrating its content into a self-consistent system at engage
and virtue, who believe that the moral force of the Christian
one with fact and with empirically discovered value, religion is seriously encumbered by the retention of what they
it can be made to absorb important scientific truths. call a discredited supernaturalism. It may be difficult for the
devout evangelical to conceive of a devout liberal; yet such
Eventually, therefore, doctrines concerning provi- men exist, men of such discipline and faithfulness in their
dence, prayer and religious experience will be devotional life as to put many a self-styled Calvinist to shame.
Theirs is a tragic exemplification of the spirit of error appearbrought more definitely under the control of r:ation- ing "as an angel of light."
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III
The language of the concluding Message was obviously the result of the weight of conservatism
largely supplied by the delegates from continental
Europe. 3 That it is the kind of language preferred
or even approved by the leading American delegates
is open to doubt. Anyway, it is safe to say that the
concluding Message very inaccurately reflects the
religious realities in the United States. It is, of
course, difficult to say to just what extent our liberal
churchmen stand on the "interpretation" of the
Christian religion just outlined. Perhaps the safest
assertion would be that most of them hold to one or
other of the various possible combinations of it and a
kind of nominal orthodoxy. In signing such a document as the concluding Message, therefore, they do
so with varying degrees of reservation. At the same
time they fully believe that on the level of social
morality they are "one in Christ" with the conservatives, only regretting that the latter insist upon retaining a needless supernaturalism with regard to
the "common Christian hope."
Between the official pronouncements of the Second
Assembly and the realities of American Protestantism there exists little visible relation. Generally
speaking, American Protestantism regards both the
National Council and the World Council as instruments for effecting the eventual union, "organic" or
otherwise, of practically all of the American
churches. Just what Americans mean by their
"unity in Christ" with other Americans is perhaps
even more various than the many "interpretations"
represented by the American delegates to the Second
Assembly. Within the confines of the larger and
more inclusive denominations American religious
life is a rather bewildering phenomenon in large part
the result of a tension between opposite poles. At
one of these poles we find a rapidly increasing
minority of religious and ecclesiastical nomads. As
Americans these migrants would hardly be interested in eschatology since to them the Second Coming
could only mark the end of a pleasant and altogether
satisfactory economic order. They tend, therefore,
to identify the Kingdom of God and His righteousness with civic decency and equality of opportunity
in a free enterprise economy. 4 They are unduly impressed by efficiency, size, and administrative machinery (an All-American super-church could have
3 Not that Europe is without its liberals and humanists, but
they do not as a rule associate themselves with the churches,
nor do they regard themselves as Christians. They would, therefore, be more likely to serve as delegates to, say, a world council for the promotion of mental hygiene.
4 O~ly recent.Jy one of our moi·e popular magazin~s published
a ser~es ?f art.1cles on the subject of church union in America,
a sen~s m which. the authors dealt almost exclusively with the
material accomp!Ishments of the National and World councils
especially emphasizing the millions of dollars involved in th~
enterprises of those bodies. Incidentally, one of the authors
ended with rare candor on the note that, of course any eventual
union of A~eric!!-n Protestant churches could ~ever hope to
equal the umty displayed by the Roman Catholic Church and
bein.g without benefit of hierarchy and pope, would never be a~
efficient-nor as powerful.
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something to say to Fascism and Communism about
the dignity of man) .5 They choose their place of
worship for a variety of reasons, such as, for example,
the pastor's pleasing personality, the social and economic status of the local membership, the neighborhood accommodations for parking the family car,
and what not. In common with the vast majority of
Americans they are suspicious of creeds, and they
regard doctrinal preaching as the futile pastime of
antiquated theologians interested in proving one another wrong. For them a good sermon consists of a
series of practical moral and sociological observations liberally interspersed with pleasant anecdotes
and with the homespun and old-shoeish witticisms
of rural cracker-barrel philosophy. The mystical
aspect of religion-assuming that they think of it at
all-they tend to equate either with a glorified psychiatry or with a kind of occidental Yoga.
At the opposite pole of this strange phenomenon
we find an apparently decreasing minority made up
of conservative, religiously literate, and denominationally loyal church-goers. They would hardly be
guilty of identifying the Christian hope with the
popular notion of progress. Real history to them is
that history of which Christ is the center, and they
regard the Second Coming as an event neither the
outcome of man's history nor the result of man's
labor. Accordingly, they do not believe that the rule
of Christ and the glory of the Church depend upon
the unity and potency of human agencies, such as
churches and councils of churches. For them the
sovereignty of Christ is secure despite human weakness, for they know that even "the wrath of man shall
praise Him." Inasmuch as the believer plays his
role under a higher order and upon a larger stage
than that encompassed by man's reason and nature's
history, they are not excessively preoccupied with
the contemporary pragmatic relevance of the Chris:..
tian faith and the Christian hope. Not that they.
deny the reality of a world-embracing Kingdom of
Heaven which has something to say and to do about
the fateful flow of human decisions, but they do not
share the faith of those who seem to believe that
such things as church union and efficiency in administrative techniques will do the work of Christ
and take the place of Pentecost. Accordingly, they
look upon such a thing as the World Council as an
instrument for removing inter-church misunderstandings, promoting inter-church charity, and organizing certain undertakings which the churches
may perhaps do more effectively by common action.
In connection with the matter of effective common
action, however, they tend to ascribe functions to
the church which do not properly belong to it, such
as, for example, pronouncing on the highly technical
and controversial aspects of economics and other
secular subjects.
5 They conveniently overlook the 'fact that
~ommuni~m appear to have achieved their

both Fascism and
greatest successes
m countnes where the churches are anything if not inuorganic
union."
,,

Religious life as it is actually lived within the surgence of an impressively intellectualized mateconfines of the larger denominations may, therefore, rialism (positivism, scientificism etc.), and an equalbe described as a series of compromises and tensions ly intellectualized humanism, the conservative
between these opposites, the tensions rapidly fading churches continue to neglect the ideational (docby reason of a growing religious illiteracy, always trinal) aspect of religion, they may suffer the fate
fertile soil for the liberal churchman coming with a of a number of the early churches who failed to be
humanistic gospel in the name of Christian educa- watchful in the matter of ideas. Sober reason usualtion. This is variously intersected by an antithesis ly makes short work of a religion whose stock in
between the Christianizing tendencies induced by trade is not much more than humane endeavor and
the smaller evangelical churches, the phenomenon pious feeling grounded on vague general notions. 7
of revivalism, and the growth of fundamentalist A religion which fails to invite thinking is easily
sectarianism, on the one hand, and the secularizing supplanted by things which do, viz., science and
tendencies encouraged by the public schools, the philosophy-as we know from the "tragedy of
state universities, and the secularized denomination- Greece." But, of course, the moment a religion enal colleges, on the other. The result is that the courages thinking it ipso facto invites differences.
religiously discriminating American citizen about to In short, religion has its choice between extinction
choose a place of worship in a strange city on a Sun- and the risks involved in wars of ideas. Perhaps
day morning undertakes a gamble involving risks that is the reason why one of the beatitudes reads,
"Blessed are the meek: for they shall inherit the
which cannot possibly be calculated.
earth." 8
IV
A person seriously concerned with the ultimate
It is a well known fact that the conservative
convictions which guide his conduct will, one supAmerican church-goer has a deep-seated suspicion
poses, be rather impressed with the importance of
of confessionalism, regarding creeds as man-made
having correct ideas about them. 9 The absence of
and mostly mistaken substitutes for Scripture. Inserious thinking on the problems of religion within
stead of a c;reed he prefers what he calls the simple
the Christian community has usually been correlated
Scriptural faith of what he fancies to have been the
with a growing secularization of life, and the conseearly Church. He is, of course, quite right when he
quent religious illiteracy has always proved an open
maintains that Christ and the Christian life trandoor to those who have strange fire to bring to the
scend any creed. But he overlooks the fact that the
altar of God. Men of science as irresponsible in the
thousands of sermons purporting to be based upon
matter of ideas as many an American church-goer
what Scripture teaches are in fact so many confesin the matter of doctrine, would doubtless be dis-,
sional pronouncements; and that the creeds only do
owned by the brotherhood; and among philosophers
corporately and systematically what the preachers
and scientists differences of opinion are not considdo haphazardly and piecemeal every Sunday. Again,
ered good reasons for the discontinuance of thought.
his instincts are sound when he insists that the unity
Any intolerance incidental to differences in doctrine
of the churches rests upon what they have in comand opinion will hardly be cured by a counter inmon; on the other hand, it never occurs to him that
tolerance of the fact that differences legitimately
an intelligent and serious attitude toward what they
exist. Furthermore, no scientist is likely to recogdo not have in common may be more or less indisnize another as genuinely a scientist if all he can
pensable to the preservation of the convictions they
show is a noble "passion for truth"; he is besides exdo have in common. He does not appear to realize pected to show expert acquaintance with certain
with what relative ease the great common truths can
fundamentals in the sense of being able to work with
reduce to mere pointless generalities, with the result
them. And that involves being as specific as possible
that sooner or later the gentlemen in the pulpit have
and taking scientific doctrine and detailed informanothing more in common than the elementary detion seriously. One sometimes suspects that many
cencies of civilized men, pagan, Jew, or Christian.
a professed Christian is wary of creeds because they
In this connection it may be useful to observe that compel him to be specific; being specific he might
the hope of a return to the socalled simple faith of make a discovery which he is naturally loath to
early New Testament times is a snare and a delusion. make, namely, that he does not really believe.
In the first place, that early faith was not simple and,
7 Religion is first of all a matter of the informed and intelliin the second place, it was not long creedless. 6 In gent
will and only in the second place a matter of the feelings.
the light of history it seems a fair surmise that had And an intelligent will involves, among other things, the ability
they remained creedless, the early churches might to learn from experience.
8 "The meek will he guide in judgment: and the meek will he
not have weathered the contemporaneous resurgence teach
his way." (Psalms, 25:9)
of pagan philosophy, which in some of its forms ex9 It is difficult to understand on what grounds Christians
rule the doctrinal element out of their religion. Of all
hibited a beguiling similarity to fundamental Chris- would
religions the religion of Jesus Christ most emphatically exalts
tian teachings. And if, in view of the present re- the office of teaching. In fact, it is in pagan and primitive reli6

It may be that creeds should be periodically re-examined

and amended, but that is something els,e again.

102

gions that doctrine is at a minimum and where instead of a
creed we find a ritual, the prescribed rules of which have their
explanation only in the stories (myths) about the gods.
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The problem of a "responsible society" doubtless
includes the problems involved in such things as land
tenure, the industrialization of under-privHeged
areas, the development of the rural community, and
so on. Relative, then, to building such a society it
would seem to be the proper job of the churches to
build up Christian scruples within the consciences
of men. To change unsatisfactory social and economic conditions, and to change them significantly
and more or less permanently, one should, ampng
other things, change unsatisfactory people. And
that, one would suppose, is something of peculiar
interest to the churches, in order that the highly
technical aspects of the work to be done in a responsible society may safely be left to the conscience and
wisdom of responsible individuals, i.e., the Christianized experts in their respective fields. If the
dmrches will see to it that the laity know the meaning of the Christian life sufficiently to detect the dif-

ference between a Christian sermon and a humanist
lecture, the laity can very likeiy be counted on to
organize for the purpose of exerting the pressure of
Christian opinion upon those who hav-e decisions to
make re'garding the issues of the day. ".,
Finally, the essential unity of the churcil~s is their
unity in the truth. An adequate proof of th~t unit3r
can only be the millions who witness to the faci,that
life makes no sense when interpreted in terms of ihe·, ·1
"wisdom of this world," and who show their faith ··
and hope by a sacred nonchalance which can say,
"For whether we live, we live unto the Lord; and
whether we die, we die unto the Lord: whether we
live therefore, or die, we are the Lord's." And
churches convened in national or world councils for
the furtherance of that proof have in principle al-:
ready "come to the unity of the faith, and of the
knowledge of the Son of God, unto a perfect man,
unto the measure of the stature of the fulness of
Christ."
C. D. B.

E·curnenics and Confessions
John H. Kromminga
Calvin Seminary

E ARE seeking to highlight in a series of
articles certain significant aspects of the
Christian Reformed Church. To set out to
inform readers of the Calvin Forum that
the Christian Reformed Church is a confessional
church would be like carrying coals to Newcastle.
We adhere to the system of doctrine taught in the
Heidelberg Catechism, the Belgic Confession, and the
Canons of Dordt. Our formula of subscription is
about as unambiguous and rigid in committing us to
support those creeds as any formula one could find
in operation anywhere. Nor is our confessionalism
evident only from our creeds, but also from our history. The Afscheiding of 1834, the Separation of
1857, and the Doleantie of 1886 all proclaim it. They
are expressions of a living confessionalism, one
which is not content with mere lip-service to the
creeds or admiration of them for their antiquity.
Each of these three central events in our history represents something of a protest against doctrinal
looseness. When one looks at them, he must come to
the conclusion that if we are not a confessional
church, in a very vivid sense, we have no reason for
existence.
But not all of the implications of our confessionalism are as obvious as the fact itself. The ecumenical
discussions of our time confront us with questions
as to the implications of confessionalism. And these
questions are so profound as to touch on the validity
of confessionalism itself. What does it mean in the
present ecumenical situation that we are a confes-
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sional church? Do our confessions keep us from recognizing any other church as a true church? Certainly not. Do they leave us free to recognize all.
other churches as churches? It would seem not. We
may be expected to have great difficulty in acknowledging as true churches those who have made dead
letters of their confessions. Otherwise, it would
seem, we would be denying our heritage.
Even to speak of the relation of ecumenicity and
confessionalism in that way might sound as if we
were already deciding the question, before we have
investigated it. And yet that is not quite the case.
The question we face is not a cut-and-dried question,
with a neatly packaged answer. It is, on the con..
trary, something of an agonizing question. It is so
for many reasons. It is an agonizing question because the World Council of Churches has been at our
front door and has presented a powerfully appealing
spectacle. It is so, that is, because "Evanston" is re'cent, and Evanston is nearby, and Evanston was al..
most wholly attractive. It is an agonizing question
because ecumenical cooperation has been discussed
ever since the Eastern and Western Catholic Chur-'
ches split up; but never like today. In the past, it
was the proponents of ecumenicity who were out of
step; but now the ecumenical ark is a-moverin,' and
the popular clamor is to get on board. It is agonizing
because there are some confessional churches which
have become members of the World Council of Churches, and profess to be quite comfortable in that company; and there are members of other confessional

churches who stoutly/maintain that their churches
o_ught to be memb~rs, or at least ask for an explanation why they a:r{f not.
What is happening today is that ecumenicity asks
searching qliestions of confessionalism. "Are you
sure that &;nfessionalism bars you from World Council membership? Are you sure that you can't take
yo~y confessionalism into it? Are you sure that, if
YO'u can't be both confessional and ecumenical, you
still want to hold to your confession? Would not a
few slight shifts of emphasis solve this unpleasant
problem for you?"
Those are some of the elements of the question of
World Council membership as they appear to this
writer. To get the question into the context of this
present series of articles, we need only say that to
join the World Council or not to join it might be the
most significant human choice which faces the Christian Reformed Church at the end of its first century
and the beginning of the second.
But now, having put the questions that way, we
hardly dare to proceed to answer them. The answers given further in this article are not propounded as final and satisfying answers. They are, as will
probably be self-evident, wrestlings with the problem rather than answers. But the writer, in all
humility, thinks they are right; and in all sincerity
hopes that if they are not right, someone will convincingly disprove them.

I
Does adherence to confessions bar us from unity?
No, it does not. In fact, adherence to the confessions
of the Reformation age requires ecumenical activity.
The great confessions of the Reformed, Presbyterian,
Lutheran, and Anglican Churches all strongly profess the unity of the Church. At the very least we
can say that "confessions" and "ecumenicity" are
not diametric opposites. But what the confessions
do is to place definite limitations on the type and
scope of ecumenicity. They say, in effect, "This is
the Church; and whatever does not conform to the
definition of the Church is not to be honored with the
name of the Church."
What has happened to confessionalism, then, that
it now seems to be beset with difficulties by the ecumenical question? The answer to this query is perhaps the most significant element, in the whole ecumenical discussion, for the confessional churches.
Confessionalism has been put on the defensive by a
trend which has first denied the very heart of the confessions, and then has begun to clamor for unity without that heart. This fact does not always stand out as
clearly as it might and should. The confessions are
not rejected; they are "interpreted." The confessional churches are thus forced into the unpleasant
position of those who accuse others of insincerity.
Whether the task is relished or not, confessionalism
is forced to say repeatedly, "You don't mean what
you are saying." Again, the confessional churches
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tend to say that unity is not to be achieved until certain conditions are met; but they find that this is interpreted as if they were laboring to bar unity itself,
on any conceivable ground.
This highlights the difficulty of confessionalism in
an ecumenical age. Perhaps, however, it also shows
confessionalism a way out. For while there are differences among the creeds mentioned above-Lutheran, Reformed, Anglican, Presbyterian-those differences are far less than the difference between
maip.taining them and repudiating them. From the
standpoint of a practical denial of the confessions,
their basic requirements seem to be almost unanimous. The modern situation urges these confessional churches to manifest that unity which they
have. This is an emphasis which has been too largely ignored, and which is worthy of far more investigation than has been devoted to it. But the point
just now is that the confessional churches, as they
view the ecumenical movement, see the very allegiance to any confession threatened. This is their
problem.
II
It must not be supposed that all of this is news to

the proponents of ecumenicity. They know full well
that confessional churches exist, and seek to ease the
difficulties which those churches face. It ought to
be remarked at this point that there is no unanimity
in the ecumenical movement as to its attitude to confessionalism. But we shall try to do justice to the
various approaches which have been taken to it.
In the fine studies which are emerging from all this
current ecumenical discussion the fact is again being
recognized that the Protestant Reformers were ecumenical figures, with a keen interest in uniting Christendom in one body. Various union proposals were
put forward by various parties. There was even a
measure of discussion, for instance, between the
Lutherans and the Eastern Orthodox on the subject
of unity. But we are particularly interested in the
way Calvin is being presented in these days.
John Calvin, we are told, was highly interested in
ecumenicity. The various Reformation creeds were
national creeds, but Calvin, to an outstanding degree
among the Reformers, transcends national boundaries by his interests. Furthermore, and even more
significant for us, John Calvin sought the mediation
of doctrinal differences, if necessary by some measure of compromise. He diligently sought agreement
between Lutherans and Zwinglians on the Lord's
Supper, his Little Treatise on the Holy Supper of our
Lord appearing in 1540. Great rejoicing greeted the
Consensus Tigurinus, by which the three Protestantisms became two; but if Calvin had had his way, the
Lutherans also would have come into the unity.
This, it is said, is an important facet of Calvin's significance which is often lost sight of.1
1 John T. McNeill, The Ecumenical Idea and Efforts to Realize
It, 1517-161~, Chapter I in Rouse and Neill, A History of
the Ecumenical Movement, 1517-1948, Westminster Press, Philadelphia, 1954, pp. 58-62.
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Both the contention that this is important and that
it is often lost from view have to be granted. And
yet the whole story is not contained in these considerations. The fact remains that the unity which
Calvin sought was a unity in the truth. Together
with the other leaders of Protestantism he confessed
that there is a unity which characterizes the Christian Church. But, with them, he believed that the
e:xternal signs of unity could not be given until that
inward unity was discovered and expressed. Again,
this truth i:ri which unity was to be found was not as
narrowly defined by Calvin as it has been by some of
his followers. His insistence was on the broad
fundamentals of the faith. But who would dare to
suggest that he would make his basis as broad as that
now employed by the World Council of Churcheseven as a basis for discussion?
Unless we are badly mistaken, therefore, the appeal to Calvin, while it may be used to spur onward
those who are not interested in unity at all, does not
of itself bring us any closer to the decision to join
that existing organization, the World Council of
Churches. Nor would an appeal to other leaders of
the Reformation age bring us much nearer to that
decision. Even an appeal to such a broad-spirited
man as Theodore Beza, Calvin's successor, leaves us
in much the same spot. Under the guidance of Beza,
a Harmony of the Confessions of Faith of the Orthodox Reformed Churches was prepared and published
in Geneva in 1581. Based on twelve confessions,
Lutheran, Reformed, and Anglican, it demonstrates
their substantial unity. A work of this sort might
well be revived and earnestly discussed today. But
note once again that it is a unity in truth which this
volume contemplates; and that is something different
from an attitude which says that if such unity is not
to be found, another way to unity must be sought.

There can hardly be any question as to the exis,_
tence of the attitude. A recent, objective work on
ecumenicity reflects the following evidence of it.
The Synod of Dordt is reproached for having given
ecumenical progress a setback, both by failing to follow its international fellowships out to their conclusion and by sharply defining a doctrine which
thenceforth served to divide. Arminius, on the other
hand, is recognized as an ecumenical figure. Again,
the Missouri Synod Lutherans and the Gereformeerde Kerken in the Netherlands are singled out
as outstanding critics of the current ecumenical
movement, on confessional grounds. The Christian Reformed Church is not thus mentioned, but we
take no satisfaction from that fact. The simple explanation would seem to be that the writer was not
aware of us, rather than that he approved of us. But
further, the admission is made, without any great
embarrassment, that in a certain ecumenical discussion, the American delegates had to inquire what
this Nicene Creed was, on the basis of which union
was proposed! 2 If further evidence is needed, it can
be found in issue after issue of the Christian Century,
which speaks for those Americans who are in the
World Council, and which frankly deplored the doctrinal emphasis in the preparations for the Second
Assembly. Nor is this exclusively an American approach. An Englishmen records with approval that
an Eastern European Church which could not accept
the Nicene Creed was invited to participate in Faith
and Order discussions anyway. Canon Hodgson's
revealing words are as follows:
He appealed to us to do all we could to avoid
thrusting the young Czecholovakian National Church
out of the fellowship of its orthodox fellows. He urged
us to remember its youth, and to treat it as an honest
enquirer after the truth who would best be helped to find
it by the continued companionship of churches which
had found that Nicene orthodoxy was not inconsistent
with honest modern thought. I remember thinking to
myself, "Could this have happened fifty years ago?
Would the leader of one church have been able to resist
the temptation to seize the opportunity of exhibiting the
unorthodoxy of its rival? Can this be anything but the
influence of the Holy Spirit working through this ecumenical movement?" 3

III
We may profitably turn to the consideration of
some attitudes to confessionalism in its bearing on
ecumenicity. The attitude of outright opposition to These are words which give one pause for serious
confessionalism comes first to mind, both because it reflection. By what alchemy is it possible that
is an extreme attitude and because it comes to fre- Nicene orthodoxy ceases to be inconsistent with the',
quent expression in this country. This is the atti- practical Arianism of modern theology?
tude that confessionalism is a relic of a bygone age,
The non-confessional approach-which often be,-,,
of which we ought to be ashamed; or, worse, that it comes an anti-confessional approach-to unity is
is a sin to be repented of. This is so characteristic something which has been well represented in the
an American attitude that it came as something of United States of America. The Disciples denomina:a shock to learn that the World Council did not agree tion has been laboring for more than a century to
wholly with it. Yet, despite the fact that not every- bring unity on the basis of a Christianity which goes
body reproaches us with the same enthusiasm as our back beyond all creeds to the New Testament situaAmerican neighbors, we must reckon with this ap- tion. But this attitude, once associated with one
proach. We are living in America, after all. It is denomination, has become the overwhelmingly
here that our ecumenical attitude and activities must predominant attitude of that segment of American
have their first impact. It is hardly possible for us Protestantism which participates in the World Counto say "We will have fellowship with the European cil. It may be true, as some assert, that this antimembers of the World Council while ignoring the
2 Rouse and Neill, op. cit., passim.
American members." Is it true, then, that such an
3 Leonard Hodgson, The Ecumenical Movement, (Sewanee;
attitude of opposition to confessionalism exists?
1951)' p. 18.
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confessionalism received some rude setbacks at the
Evanston Assembly. But I doubt, on the other hand,
that. European theologians generally realize what a
deeply-rooted and persistent American attitude this
is, and how determined American religion will be to
take even the utterances made at Evanston and
relegate them to the role of "helpful insights" into
the contemporary problems of the Church.
Let it be clearly recognized that much of this attitude is coupled with the distinct repudiation of
what the confessions say. It involves largely, also,
a wholly different attitude to the Word which those
confessions seek to explicate. Such is our antagonism to this approach that we rejoice in whatever
setbacks it may have received at Evanston. But it
ought to be recognized also that, whatever the present attitude of the World Council of Churches may
be, that council came into being largely through the
efforts of men with an outlook like this.
Our response to this attitude is easily described.
This is anti-confessionalism; it demands that confessionalism surrender unconditionally; it invites a
belligerent answer. I would suggest only a minimizing of pugnaciousness, but no diminishing of the
determination to remain free from this attitude. The
only alternative to rejection is capitulation for there
can be no talk of concessions to such an approach as
this.

IV
The approach to confessionalism is made more
palatable on a second level. There are those in our
day who are willing to grant that confessions have
their valid and valuable place in the Christian
Church, but who seek unity nevertheless. They invite us to consider with them the nature of the
Church; to re-examine it, as it were. The particular
object in this re-examination is to discover whether
agreement in doctrine is indeed the only basis on
which unity can be sought and attained. Granted
the conclusion that the churches are not going to get
together creedally, is the door closed to their unity?
Are there not other ways of defining the Church
than in terms of doctrinal agreement?
There are various manifestations of this approach
to, Christian unity. There is on the one hand the
Pietistic approach, which considers doctrinal definition as of minor significance, if only the heart-religion is truly present. Again, there is the approach of
the Anglican Church, which manifests a willingness
to be satisfied with the Nicene Creed as a sufficient
doctrinal statement of unity, but which insists on the
historic episcopate as a mark of the Church. Again,
there is the attitude of Vladimir Soloviev, who did
not believe that the Churches were separated. "There
was an historical estrangement, an external break,
but, in an ultimate sense, there was still one mystically undivided Catholic Church." 4 These various

approaches to a unity on some other basis than a
common confession have come to be seen in modern
times as various insights into a profound and thrilling truth. We are all really one, after all; now we
must see to it that this unity comes to proper expression. Men speak of "experience" coming before
theology, as if to say that if we experience a unity,
we must devise a theology to fit it. Men rejoice in a
"sense of togetherness" as the newly-discovered
foundation for a unity which had long appeared impossible.
Appeal is sometimes made to the Christian Church
of the second century to support this idea of other
ways to unity. That Church, . it is argued, sought
progressive standardization of its offices and its worship. Thus we, too, though we do not agree perfectly, may seek unity along these lines. We can worship together and feel ourselves to be one. We can
unify our organization and still leave room for those
differences which exist. If visible, manifest unity
was an ideal of the early Church, why can we not
manifest it too? But in answer to this appeal to the
early Church, we must point out first that the Church
did not create a unity where none existed. Rather,
it sought to find that unity which it felt to exist.
Second, and more important, that unity was sought
in terms of the one truth. The apostolic succession
was originally not a succession of office, but a transmission of truth of the oral tradition supposedly
handed down from the apostles. The episcopate in
its rise fed upon the Church's desire for a standard
of truth. Unity in worship was likewise predicated
on the conviction that there was one Lord, one faith,
one baptism. If this is the approach to which we are
urged to return, well and good. But this is something
far different from saying that if confessions do not
bring us together, it matters little, because there are
other ways to unity.

This approach may not seem like anti-confessionalism. But in the end it is as fatal to confessionalism
as the open opposition described earlier. The confessional churches grant that "the right administration
of the sacraments and the proper exercise of discipline" are marks of the true Church along with the
pure preaching of the Word. But they would never
agree that you may ignore one of these for the sake
of the other two; or, in like manner, that you may
by-pass doctrine for the sake of polity and 'Norship.
If they were ever to agree to such a thing, they
would have ceased to be confessional churches. But
worse, they would then, by their own definition of
the Church, have ceased to be churches at all. They
are constrained to see the matter in all its genuine
difficulty. They are forced to recognize that the way
to unity is not doctrine or polity or worship, but doctrine and polity and worship. They resent the implication that if only the stumbling block of doctrine
were gotten around, the way would be clear. They
4 Georges Florovsky, The Orthodox Churches and the Euceminal Movement Prior to 1910, in Rouse and Neill, op. cit., pp. 214 f. fear the next step-if doctrine is not directly relevant
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to unity, then is it relevant at all? If I may say, "As
far as unity is concerned, my confession has no practical bearing,'' what is to prevent my relinquishing
any practical bearing which it may have on any difficult subject?
To our way of thinking, this approach runs afoul
of the difficulty noted by a modern writer on ecumenicity; "No true union of hearts can be attained
through compromise and the evasion of difficulties." 5

v
Confessional resistance to ecumenical activity is
met by one more semi-conciliatory approach. Those
who are not ready to scrap their creeds are told that
there are, of course, more types of cooperation than
one. It is a mistake to think immediately of organic
union when one begins to speak of ecumenicity.
There is a kind of cooperation-often calledfederation-into which a confessional church may enter
without compromising its confession in the least.
It can continue to maintain its own institutions,
pursue its own programs, emphasize its own doctrine; only the work which can best be done by the
various churches together may then be done by them,
and the Chu:rich will present at least some semblance
of unity and agreement to the world.
This is, of course, a facet of the ecumenical argumentation with which we are familiar. The National Council, formerly the Federal Council of the
Churches of Christ in America, is formed upon that
basis. We are told that Dr. Sanford, the "father" of
the Federal Council, was an ardent opponent of
organic union. Federal union was the answer for
him.
Is this also the case with the World Council of
Churches? It is-at present. It should be perfectly
plain by now that organic unity is not a present reality in the World Council. Is it a goal toward which
the World Council proceeds or desires to proceed?
One does not find perfect agreement on this question. Statements are issued from time to time to
soothe the fears of those who think the World Council is becoming-or planning to become-a superChurch. No less a personage than Dr. W. A. Visser
't Hooft has addressed himself at some length to this
problem.
Our task in this realm can only be twofold: first to
remind the churches again and again that cooperation
or friendly relations are not enough, for unity means at
least complete and unrestricted fellowship; second to
create the conditions in which the churches come to
know each other, enter in searching conversation with
each other, and learn from each other so that the walls
of partition become transparent and finally disappear
altogether. . . . It is completely erroneous to suggest
that the World Council is or has any ambition to become
a Super-Church, that is a centre of administrative
power. There is not a single Church in the membership
of the Council which desires this; there is not one which
would tolerate this. 6
5 Stephen Neill, Introduction: Division and the Search for
Unity Piior to the Reformation, in Rouse and Neill, op. cit.,

p. 19.
6 Quoted in the Church Herald, October 1, 1954, p. 6.
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But again, others express their impatience with
the half-way position the World Council now oc..;.
cupies, and advocate a strenuous advance toward the
only kind of unity that is worth working for-viz,
organic unity. For example, the Christian Century's
elder statesman, Dr. Charles Clayton Morrison,
manifests such impatience in three articles, The
Eclipse of the Ecumenical Goal, The United States
Churches and the World Council, and Protestantism
in the World Council of Churches, and Angus Dun
echoes this position in another article, The World
Council Still Seeks Unity. 7 I grant that neither Dr.
Morrison nor the Christian Century is a church; but
it seems that there are at least some who would both
tolerate and welcome something of a Super-Church.
And even the attitude of the Second Assembly; leaves
room for such an interpretation. "To stay together
is not enough. We must go forward [an earlier
draft said, 'We must grow together']. As we learn
more of our unity in Christ, it becomes the more
intolerable that we should be divided." 8
For those who can agree to federal union, but not
organic, this very division of opinion must be something of a comfort. It is not likely that any essential
change will come in the organizational setup until a
greater degree of unanimity has been attained. Even
statements to the effect that the World Council fos"'."
ters organic union betwen Churches, while it is not
yet itself an organic union, need cause no immediate
apprehension.
But the central question still remains. Is it true
that a church can enter a federal union without com.:.
promising its confession in the least? I have two
difficulties with that proposition. In the first place,
while it may be a legal guarantee, it seems to me to
be a psychological impossibility There is a silent
pressure on the member church to emphasize what
"the Council" emphasizes, to adopt the common
program, the common outlook, the common phrases
and attitudes. It is as Paul describes the condition
of the married man; he is concerned about his wife,
how he may please her. The very act of a confes..:
sional church in accepting membership implies
something about the way the creeds are thought of.
Continued membership will be continual temptation to ignore those creeds, even while not denying
them. It is far more realistic, it seems to me, to
speak of "growing together," which is the sort
·
process to be expected even in something so tenuous
as a federal union. The open-eyed approach is to
assume that there will be some effect on the confessional position, and to ask how much. The amount
will vary in various kinds of union. The crucial
question then is whether that which is gained out...
weighs that which is lost.
My second difficulty with federal union is just as
much to the point, if not more so. The question is
7 Christian Cenutry, January 13, 1954, June 2, 1954, June 23,
1954, and August 11, 1954.
8 The Message of the Second Assembly, quoted in the Christian Century, September 22, 1954, p. 1123.
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not simply whether federal union is to be or not to
be. This also is part of the question; federal union
with whom? If it is said, "Let us express the
Church's attitude together; let us parcel out the mission field together; let us find the Church's answer
to a given problem together; let us do the Church's
buying and selling, her giving and receiving, together"-then we must ask who these others are
who are given the name of the Church. That there
are some outside of our circles who may be genuine
churches, we readily and even thankfully admit.
But there are also some to whom we cannot concede
the name, not even by implication If there are ecclesiastical bodies which deny the name of Christ
· and the blood He shed, we cannot enter into corpbrate testimony or operation with them. Even
conversation with them must consist largely of objection and rebuke. The decision to repudiate such
fellowship is painful in a sense; it goes against the
grain to a degree; but the duty is so plain that it cannot honestly be avoided.
VI
Is this precisely the same attitude as that adopted
by a divisive Fundamentalism? No, it is not. The
very fact that we are a confessional church is a mark
of differentiation from the average Fundamentalist
church as well as from the inclusivist and liberal.
Let us make some fine distinctions at this point. It
surely should be borne in mind that we do not differ
from liberalism and Fundamentalism in the same
degree. We find a departure from the heart of the
faith in liberalism which is not true of Fundamentalism. And yet I dare say that our closest fellowship is not with the Fundamentalists either. We are
closer to other churches with a creedal heritage from
the Reformation than we are to separatistic Funda. mentalism. This may not appear to be the case, because our difference from other confessional churches is defined in what is said in the respective
creeds, while our difference from Fundamentalism
is contained only in what is not said; but the comparison stands. We believe in a holy catholic
·Church; and that Church is to be defined in wellrounded creedal statements, not in a mere streamlined list of basic points. And we want to see that
Church cleai;ly recognized, as a world-wide body.
It is a shame that confessional churches are so often
identified with Fundamentalism and that they have
so easily acquiesced in that identification.
Perhaps then it is asked, "What more do you'want
of the World Council of Churches, before you can
lend it your support?" That is a big question, but
it is also a fair one. I cannot speak on that score for
confessionalism as a whole, but perhaps I may give
rny own opinion. For one thing, I would like to see
something farther removed from least-common-denomina tor theology. 9 I admit that the "Message"
9 The Clvristian Century speaks of "highest common denominator" statements. "The .Message itself is a superb summary of
the Christian faith. In clear, communicable language it states
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of the second Assembly was better than one might
have hoped for. But, frankly, when I know that
there are those in an organization who don't believe
in the return of Christ, I would appreciate hearing
that organization say something which those unbelievers cannot accept. If that is divisive, may I be
forgiven, but there is a point at which division must
come.
But, perhaps more to the point, I would like to see
the World Council come to grips with a question
which is even closer to the heart of the matter than
the doctrine of the Church or of the Christian hope.
To give attention to doctrinal themes is a good emphasis, but a doctrinal theme which would seem to
be the most crucial of all is the question of revelation and inspiration, or, if you will, the authority of
the Word. If that question were cleared up, I for one
would feel much more confident about the majority
which evangelicalism is supposed to have within the
World Council. Of course, I realize that this very
approach is considered by some to be divisive. The
Christian Century says, "Give the World Council
about four more such theological and dogmatic main
themes-say the nature of biblical authority in 1960,
the nature of the church in 1966, the nature of salvation in 1972, and the creedal basis of the council's
own being in 1978-and if the world itself hasn't
blown up by that time, the council almost certainly
will." 10 But again I ask, is union which is purchased
at the expense of Scripture worth the price?
If we profess to seek unity while seeking to be true
also to our confessionalism, it may be asked why
confessionalism has not taken the lead in pursuing
ecumenical cooperation. That, too, is a fair question.
Contemplation of it gives rise to an admission of
shameful neglect in this respect. It was a sad day,
indeed, when the confessional churches not only recognized that differences and divisions existed, but
acquiesced in that fact. Their present dilemma is in
a sense a judgment on them for this weak acceptance
of a terrible fact. But let us not overlook the fact
that it is easier for churches not concerned with welldefined truth to seek unity. And this has been evident in the history to date of the World Council of
Churches; those churches least concerned with orthodox doctrine have taken the lead, to such an extent
that it comes as a surprise when they find that they
cannot have things all their own way in the World
Council. Which gives rise to the observation that
the confessional churches certainly ought to seek
unity; but the question is very much in point wheth··
10

Christian Century, September 22, 1954, p. 1125.

a classic, trinitarian, biblical theology, which is yet so central,
so recognizably descriptive of our situation, that confessional
carping is stilled. This is a truly ecumenical theology, in which
everything is said that can be said by everybody together.
Here is no lowest-common-denominator theology, but a highestcommon-denominator statement; the most that the most of
those present could say - and it is enough." (C.C., 9/22/54,
p. 1126) Aside from my puzzlement over the difference between
lowest and highest common denominators, I still believe that
if "it" can be said by everybody present at the Second Assembly,
"it" is not enough, but too much.
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er the World Council of Churches is the organization
through which that unity ought to be sought.
What do we want as a confessional church? We
do not seek a confessionalism so narrow that complete unanimity will be obtained on all doctrinese.g. the exact nature of the Christian hope. But on
the other hand, we do not relish an ecumenicity so
broad that those who deny the inspiration of the
Word are tolerated; so broad that sops must be
thrown to them to keep them happy; nor an ecumenicity which starts out from the principle that the
Churches have the last word in forming their own
principles and their own program. We seek a unity
which defines itself· not only in terms of a vague
Christ, but in terms of the Word through which He is
revealed, and that Word as authoritative. Such a
unity obviously will not cover all of humanity. But
it is broad enough for us. Whatever breadth is still
lacking when that has been achieved is a matter to
be attacked through missionary activity, not church
politics.
I have probably strayed too far from my topic. I
started out to try to say something about what we-the Christian Reformed Church-are. I have tried
to give some explanation of the uncomfortable position which we occupy. This position, after all these
years, has something of isolation remaining in it.

We are somewhat like the child who stands wistfully watching the game in which he cannot join. And
yet this isolation, I believe, is not something to be
ashamed of. By it we are simply seeking to be what
we believe God has intended His Church to be. Our
forefathers have bought the truth-bought it dearly
in some cases. Now we are simply trying, despite
reproach and isolation, to live out the other half of
that Scriptural exhortation concerning the truth"and sell it not."
Let us not be ashamed of our standpoint. The
Anglicans labor for unity on their basis, which includes episcopacy and apostolic succession. The
Disciples labor ceaselessly for unity on their basis,
which consists in the repudiation of creeds. The
Eastern Orthodox Churches appear restive under the
failure to stress tradition. Even Roman Catholics
would welcome unity on the basis of "return" to
their position. On such presuppositions we, too, can
be ecumenical. We welcome discussion and unity
on the basis of the Reformation creeds. We may not
sacrifice them. But we must be careful also lest we
pay them only lip-service, particularly when they
speak of the unity of Christ's Church. We must have
the right basis for unity. But on that basis, let us
eagerly pursue the goal of unity-¥tr
more eagerly
0
than we have in the past.

A 'Kafir' in Kashmir
Stuart Bergsma, M. D,
Pine Rest Hospital, Grand Rapids, Michigan

ASHMIR, the Jewel of Asia, is set like a flash forth jewels of sparkling color after color, and
precious gem in an incomparable mounting. 'Nho whisper: "See ,this stone, Sahib!", Kashmir is
The fabulous "Vale of Cashmere" is an oval not limited to one color. Emerald green are her endvalley eighty-five miles in length and twenty- less terraced rice fields on the slopes of the hills,
five miles in breadth, at a general elevation of 5,000 verdant her forests, tree-lined her roads, lush her
feet. It has a population of less than two million grassy meadows ablaze with flowering plants.
]nhabitants. Jammu Province, which is fused with
The Mohammedan Kashmiri jeweler has an unKashmir into one Jammu-Kashmir State, like an ending variety. of gems in his tissue paper packets
ugly duckling mated to a gorgeous mallard drake, is hidden in every conceivable pocket and fold of his
chiefly a land of bleak stony wastelands, with a pop- voluminous garments. He scatters them on the
ulation of about two millions. Vast mountainous velvet beneath the electric light blub in his dim shop
regions in the north, including Ladakh, the Frontier before my wife and me, Christian missionary travelregions and Gilgit, complete Jammu Kashmir State. lers in his land, but to him mere "kafirs,'' infidels.
These have less than half a million population, but He rubs his hands in ecstasy, exclaiming:"Where can
occupy more than three-fourths of the 84,471 square you buy a sapphire for the lady at so cheap a price,
miles total area of the State. It is the Vale of Kash- sahib?" It glistens as the clear, sparkling blue
mir that is the gem.
sapphire lakes of Kashmir shimmer in the sunshine.
Kashmir, projecting upwards from the northern- But it is only when he draws forth from the folds a
most limits of India, has been called the "Pearl of semi-precious stone, the Alexandrine stone, scintilAsia," dazzling white with its towering snow-capped lating and changing color with each viewpoint of the
Himalayan peaks rising from 12,000 to 18,000 feet admirer, that he has really epitomized for us the gem
like sentinels guarding the incomparable valley be- that is Kashmir.
In ancient times wars were waged and Maharajahs
low.
risked
their kingdoms for a jewel. The king of all
But, like the bearded Muslem gem merchants in
the alluring shops in the bazaar in Srinagar, who diamonds, the Kohinoor, now in one of the crowns.
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of the monarch of Great Britain, was one of the
prizes that fell to the winner in the conquest of the
Punjab and Kashmir a century ago. Today the
jewel of Asia, Kashmir, is again the coveted prize of
two great nations, India and Pakistan.
Is this small kingdom of Kashmir worth all the attention directed toward it by United Nations Committees, Security Councils and the whole world?
Does the Kashmir question, which the United Nations
has in vain sought to solve thus far, center about a
prize sufficiently valuable to cause India and Pakistan to stand with armies poised inside and about its
borders, a threat to world peace?

Kashmir, Land of Ancient
Hindu and Muslem Culture
Kashmir is dear to Hindus, for the springs of Hinduism have their sources in this matchless valley,
and the surrounding mountains are the very Mount
Olympus of Hinduism, the abode of their gods. Here
is supposed to have been Mount Kailash, abode of
Shiva, the destroyer and Parvati his wife, with their
sons and daughters. Here is the famous Cave of
Amarnath, its entrance one hundred fifty feet high
and the same in breadth and depth, at an altitude of
thirteen thousand feet. It is to Hindus what Mecca
is to Muslems, the holiest spot on earth. Thousands
of pilgrims, half-naked holy men and fakirs, go on
pilgrimage to the cave in August. In this cave the
secrets of the creation of the world were first divulged by Shiva to Parvati; here the Vedas, most
sacred of Hinduism's scriptures, were composed.
In this cave Shiva lives eternally incarnate in the
form of his lingim, in an icicle which increases and
decreases with the waxing and waning of the moon,
but never disappears. Dripping of icy water has
also formed a rounded mass vaguely resembling a
mammary gland, in which his wife Parvati is incarnate. As I stood in this cave after a strenuous trek
over ice fields and ice bridges, an air of reverence
and mystery failed to grip me, I must confess. I find
it difficult to visualize divinity as residing in an
abortive ice stalactite and stalagmite.
The oldest chronicles of Kashmir tell of Hindu
kings thirty centuries before Christ. In fact, Kashmir claim a visit from no less a personage than King
Solomon. It was he, they say, who gave Kashmir its
marvelous green valley. Standing atop a high hill
known to this day as the "Takht-i-Suleiman" or the
"Throne of Solomon," he looked over a vast lake filling a valley that might be useful and be made fertile.
There is no doubt that in pre-historic times a lake
was thus present, for marine fossils are found high
upon the surrounding mountains. In his limitless
wisdom, they say, Solomon opened a passage for the
waters between the enclosing mountains, and the
Vale of Kashmir was the result. Twenty six hundred years before the Christian era, rather unreliable
history records, a Hindu temple stood on the sum-

no.

mit of this hill, 1,000 feet above Srinagar city. The
present Hindu temple is recent, from about 300 AD.
The view from the top of the hill is magnificent.
The whole capitol city, Srinagar; the Jhelum river
winding like a serpent through the plain; the Dal
and Nagin lakes; the Maharajah's palaces; the State
buildings-all the prominent landmarks can be seen
lying before one's feet. Surrounding the entire valley are the eternally snow-capped ranges of the
Himalaya Mountains, glistening white in the sun.
The Hindu temple atop the Takht-i-Suleiman is
disappointing, a small room lighted by a modern
fluorescent bulb, displaying as its chief object of
worship a cone-shaped dark rock, polished smooth,
the phallic symbol of Shiva. It is surprising that the
Muslems in their iconoclastic conquests, when they
smashed temples and idols and renamed the hill after Solomon, left the sex-image of Shiva and the
Hindu temple undisturbed. It is a famous place of
pilgrimage for Hindus today. Many Muslems also
climb the hill, but despise the temple.
A still better view of the entire Srinagar area is
obtained from the ramparts of Hari Parbat hill,
where the Emperor Akbar's old Moghul fort commands a superb view of all four points of the compass.

Kashmir, Land Claiming'
the Saviour's Grave
Not only does Kashmir claim a visit from King
Solomon; it is boldly claimed by a certain heretical
sect of Muslems that a greater than Solomon, The
Lord Jesus Himself, walked the streets of Srinagar.
This sect, called the Quadiannis, claim that Christ
was removed from the cross before He expired; He
revived; He wandered over the earth like the Wandering Jew, seeking the lost ten tribes of Israel, which
this sect asserts are to be found in Kashmir. Here
at Srinagar He died and was buried, they maintain.
An ancient grave, known for some three hundred
and fifty years as the grave of a Muslem saint Yuz
Asaf, has now suddenly been discovered to be in
reality the grave of Christ. Yuz Asaf and Jesus are
one and the same person, the founder of the Quadianni sect affirms. This Yuz Asaf resided in Kashmir
nineteen centuries ago, they claim, and preached in
parables much as did our Lord, among the parables
being that of The Sower. The founder of the secta sect less than century old, for its founder died only
recently-being determined that the validity of the
Christian faith must be undermined at all costs,
siezed upon this flimsy fraudulent doctrine as the
chief bulwark of his attack in founding a new sect.
After diligent inquiry and search I was able to
locate the grave of Saint Yuz Asaf on the road towardNagin Lake. The tomb is inside a dilapidated
dark mosque of red brick, amid filthy surroundings.
Removing my shoes on demand, I entered an anteTHE
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room with muddy dirt floor, for it had rained and
daylight could be seen through holes in the broken
roof. I viewed the dark inner sanctum and its
gravestone with undisguised skepticism.
After I had examined a roughly painted wall
plaque explaining in Persian about Yuz Asaf, a tattered card-board folder was exhibited to me in which
was a printed letter from the London, Englaud headquarters of the sect with a picture of this mosque
imprinted on the stationery. The letter in exultant
terms told of the amazing discovery that Christ had
not died on the cross and that this was His final
grave. It was assured the reader that if the grave
would be exhumed startling things would be noted.
No proof was given.
As I left, the caretaker again pointed out the bad
state of the roof and asked for a donation to repair
it. The roof still leaks. A crowd of inquisitive
Muslems, all demanding "baksheeh" for showing me
the tomb, made my departure from the place more
a strategic retreat than a worshipful pilgrimage.
Numerous ruins and many places of pilgrimage
testify to the place Kashmir holds in both the Hindu
and the Muslem mind.

Kashmir, Land of
the Mogh ul Paradise
The Moghul Emperor Shah Jahan wrote in Persian
on the walls of his summer palace at Shalimar Gardens near Srinagar these words:
"If there be a paradise on the face of the earth,
This is it, this is it, this is it!"
During the seventeenth century, while America
was still a wilderness, three great consecutive Emperors of India-Akbar the Great; Jahangir his son;
and Shan J ahan, son of J ahangir-were laying out
their beautiful gardens in Kashmir, a delight to the
eye to this day. In the same era the Taj Mahal was
erected in Agra as a memorial to Mumtaz-i-Mahal,
Shah Jahan's wife.
It is the opinion of the ages (and of most tourists)
that Nishat Garden, built by Shah Jahan's Prime
Minister, Asaf Khan, is more beautiful than Shalimar
Garden, Shah Jahan's own garden. Shalimar was
laid out by Shah Jahan's father Jahangir and his
mother Nur Jahan, who happened to be the sister of
the Prime Minister. Shah Jahan's wife, Mumtaz-IMahal, was the daughter of Asaf Khan, the Prime
Minister.
In laying out Nishat Bagh, Asaf Khan had designed
one of the most beautiful and most perfect gardens
on earth since the Garden of Eden. He had built his
garden on a mountainside, with twelve terraces, one
for each sign of the zodiac, the first beginning on the
shore of Dal Lake, the last terrace resting against a
background of snow-clad mountains. Higher and
higher rose the terraces, with a stream cascading
down the center of it all. At each waterfall from terTHE CALVIN
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race to terrace, niches were carved in the masonry
walls to hold lamps, the thousands of lamps twinkling like gold beneath the falling water at night.
Nothing was too good for these ancient rulers,
their aesthetic delights all purchased at the cost of
the blood, the sweat, the tears, the very lives of their
subjects, who never caught a glimpse of the beauty
they had helped create as lowly serfs. Hundreds of
gardeners tended matchless flower beds; fountains
spouted their plumes of water; lofty chenar trees
gave shade; fruit trees delighted the taste. A rest
house on the third terrace and one near the upper
terrace gave enchanting views of lake and gardens
through carved filigre wood-work screens for the
women of the harem, and are in excellent condition
today.
But again the old story of Ahab desiring Naboth's
vineyard was enacted. Shan J ahan desired the
Prime Minister's Nishat Bagh, his father-in-law's
garden, for his Mumtaz-i-Mahal, his wife-Empress.
Asaf Khan had no intention of relinquishing it to his
son-in-law, the Emperor. Shan Jahan pouted that it
was not proper that the Prime Minister's garden
should outshine the Emperor's garden, Shalimar. It
so happened that the mountain stream which fed
Shalimar Bagh was the life-spring also, by a side arm,
of Nishat Bagh. The Emperor caused the side stream
to be diverted.
In despair Asaf Khan saw his Nishat garden begin
to wither and dry up. The Empress pleaded for her
father's garden. Shah Jahan was too much a connoiseur of beauty to see beauty die. The barrier in
the stream was removed and Nishat Bagh revived.

Kashmir, Land of Muslem
and Hindu Oppression
From time immemorial the lot of the common man
in Kashmir has been one of unspeakable poverty and
misery. With the Muslem conquest of Kashmir in
1323 A.D. the misery deepened to the abyss of des~
pair. Sikander the Temple Smasher instituted a
reign of terror. Thousands embraced Islam to save
their lives.
Subsequent Muslem monarchs continued the oppression and slaughter until, surfeited with killing
with the sword, the Mohammedan rulers tied recalcitrant Kashmiris who refused to bow the neck to
Islam into sacks, two by two, and drowned them in
Dal Lake to add variety to their sport. From a Hindu
land Kashmir became a Muslem Moghul kingdom.
If you shave the bearded Kashmir Muslem today you
will find he bears more facial resemblance to the
Hindus than to other age-long sons of the Prophet
like the Pathans of the Punjab.
The overthrow of the Muslem oppression by the
Sikhs in 1819, under Maharajah Ranjit Singh, the
"Lion of the Punjab," brought no relief to the common Kashmiri. Having turned under pressure from

Hinduism to Islam over five centuries, he was now mullah would issue with the hair of Mohammed that
kicked about like the football of fate by the Sikhs . they were scarcely aware of the presence of an infor being a Muslem. The Kashmiri's life was of so fidel. The deep sincerity of the Mohammedan at
little value that the bereaved family of a Muslem prayers or in worship service can never be quesmurdered by a Sikh might expect an indemnity of tioned and his zeal would put many of another faith
seventy-five cents as consolation fee for the violent to shame. As the door opened and the mullah apdeath of their family member.
peared, holding aloft a glass vial like a test-tube conThe Sikh reign was cut short by Britain's conquest taining one red hair, the shouts to Allah, the stretchof the Punjab and Kashmir in 1848. At last there ing forth of hands toward the relic, the sobbing of
arose in the heart of the Kashmiri peasant the hope strong men in religious ecstasy, was unrestrained.
of a more beneficent reign under a Christian sover- The mullah now mounted a small balcony projecting
ign. But within a week Britain had sold him and his from the mosque over the great open square where
country to a Hindu warlord, the Maharajah Gulab thousands were gathered in the courtyard.
Singh, for the paltry sum of a million pounds sterling,
The exhibition of the hair is always an awe-inspiror less than five million dollars. The Maharajah is ing and sacred event for the Muslems. The huge
said to have purchased the land and people at ap- mosque square, packed solid with the faithful worproximately one dollar per head by using loot he had shippers kneeling shoulder to shoulder, at times beaccumulated elsewhere, for he had started his am- comes the carpet on which the mullah bearing the
bitious career as a lowly cavalry attendant of Ranjit hair walks barefoot, treading from head to head.
·Singh. This low price for such a gem is all the more If after two hundred fifty years of exhibiting the
surprising when we realize that Kashmir is the land hair the worshippers can still almost swoon with
where one red hair has a value of $33,333.33.
emotion, it is not surprising to read that when the
hair was first exhibited in Kashmir in 1111 AD. the
pressure of the mob was so great that several of the
Kashmir, Land of the Thirty-three
faithful were crushed to death.
Thousand Dollar Red Hair
We take a shikara, one of the comfortable river
taxies of Srinagar, a flat bottomed luxury "canoe" Srinagar, Kashmir's Capitol,
with "latest spring seats," and recline amid the rath- The Venice of Asia
er soiled embroidered cushions. Three Kashmiri
Srinagar, "City of the Sun," may well be celebratboatmen swiftly propel the craft through the water ing its thousandth anniversary during the next dewith their heart-shaped paddles. The embroidered cade, for the city was founded about 960 AD. If, as
canopy above; the gay curtains streaming in the some maintain, Srinagar signifies "City of Wealth"
breeze; the snow-capped mountains surrounding our the term is today a misnomer, for the majority of its
valley, make one feel he is in fairyland.
200,000 inhabitants are dreadfully poor and wretchOur destination is a famous mosque called "Hazrat ed. The rich shops of the merchants, filled with
Bal,'' the "Mosque of the Sacred Hair,'' which we priceless curios, Persian rugs, silverware, jewelry,
reach in some two hours paddling through locks, embroidery ware, furs, and carved furniture, would
canals and beautiful Dal Lake. Friday, the Muslem no doubt have proved a .rich booty for the r::tiders
Sabbath, is the day when thousands usually gather who swarmed into the valley toward the close of
for prayers at noon. But as we hope to see a famous 1947 and reached within five miles of the city. But
hair we visit the scene on a saint's day, one of the ten the average Kashmiri native would have had little
to relinquish to the raiders in return for his life. The
times in the year when the hair will be displayed.
Jhelum
Valley about Srinagar, formerly called the
The hair is one from Mohammed's beard, brought
"Happy Valley," is today one of misery and oppresfrom Medina, birthplace of the prophet, in 1111 Anno
sion for the common citizen.
Hejira (about 1700 AD.) by Sanjad Abdullah. This
Srinagar is known as the "Venice of Asia," as it is
sacred relic ranks in Muslem opinion with a fragment of the cross in Roman Catholic opinion. It was a city bordering on an important river with shops
sold to a merchant, Nur Din, for one hundred thous- whose front doors are approached by boat; a city of
and rupees,which at the exchange rate of recent cen- canals, with houses built on the canals. Travel by
turies-approximately three rupees to a dollar- boat is as common about the city as travel by auto
amounts to a figur;e of $33,333.33 for one hair, the or carriage is elsewhere.
most valuable tonsorial relic in existence. Historians
Srinagar is also "The City of Seven Bridges." The
do not tell us the history of this hair during the 1100- bridges, spanning the Jhelum river at intervals of
odd years after the death of Mohammed to 1700 A.D. one-fourth mile, are constantly thronged with foot
Removing my shoes on demand, I was ushered into travellers and join the right and left halves of the
the inner rooms of the mosque, packed solid with city into a unit. Points in the city are located as
fervently worshipping Muslem who had their eyes "above first bridge,'' "Below third bridge,'' "near
fixed so intently on the small door from which the seventh bridge."
112
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A trip down the Jhelum river in a shikara from
above first bridge to below seventh bridge is a most
delightful way of gaining an informative view of the
city and its industries and public buildings. We start
up the river at "the club" built on the "bund" facing
the river. The Jhelum river-bottom is on a level
with the macadam pavement of the main streets of
Srinagar. To prevent its waters from inundating the
city a high embankment or "bund" of earth has been
built from time immemorial on both sides of the
Jhelum. On this bund an uninterrupted row of
stores, public buildings and dwellings have been
built facing the river, while before the bund, in the
Jhelum river, an unending line of comfortable houseboats are anchored, which are rented by tourists and
vacationers.
Our three shikara paddlers gently propel the craft
past the post-office-a beehive of activity at mail
time; past the attractive houseboat display shop of
Suffering Moses, with its exquisitely carved wooden
objects, papier-mache and other curios; past the unending shops of rug dealers, furniture makers, furriers, jewelry artisans, embroiderers, silversmiths,
leather workers and manufacturers of brassware.
We pass the Banks of the city; the coffee house where
one may spend an hour with friends over an excellent cup of coffee and small cakes; and before us
looms the First Bridge.
It is evident, as one travels and views the buildings,
that the Leaning Tower of Pisa has nothing on many
of the buildings that front the waterways of Srinagar. Buildings lean in an alarming manner, in imminent danger of falling into the river or canal as
one passes. Even newly erected Kashmiri houses
seem to indicate that the Kashmiri builder despises
a level and plumb line, relying exclusively on his
own eyesight, weakened by chronic trachoma.
The Kashmiri has for ages been one of the poorest
and filthiest of men and his capitol city, Srinagar, is
without doubt the dirtiest city of unbelievably disreputable dwellings on earth. Set amid God's majestic natural surroundings, one can only describe
Srinagar in the lines of an old hymn as a place
"where every prospect pleases and only man is vile."
One must not judge the Kashmir too. severely. He
has never had a chance!
As we paddle down the river we note hundreds of
barges with housekeeping quarters moored to the
river and canal banks or passing us loaded with timber, building stone or grain« Families live the year
round in these draughty barges, their only residence,
no doubt suffering keenly in the icy winters. The
women, crouching at the ends of the boat or at the
prow of shikaras from childhood on, with a diet deficient in calcium, often develop a deformed pelvis
necessitating the Caesarean operation in childbirth,
an operation more commonly necessary in Kashmir
than in any other part of the world. The intensity
of the cold in winter is mitigated by their carrying
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small basket stoves of coals beneath their clothing
close to their abdomens, resulting in a skin cancer
very common in Kashmir valley which reaches
alarming size and, untreated by surgery, proves fatal.
Temples, mosques, bathing ghats line the water's
edge, with naked people washing their bodies and
laundry men beating the buttons off the foreigners'
shirts on fiat stones.
Hundred of numdah wool rugs drying on the handrail of fifth bridge and on the roofs of houses tell of
home-factory industries in this part of the city.
Names of small residence factories advertising their
products of wood-carving, papier mache, and embroidery, tell of the bee-hive of industry going on
inside the ramshackle buildings. Below seventh
bridge there is a dam and locks to maintain water
height at a suitable level in the dry season.
A return journey through canals takes one past
the new State Hospital and the large granaries of the
State, in which grain, which formerly rotted and became mouldy for lack of adequate storage, is now
preserved, adding to Kashmir's food supply.

The Mosque of

Christ's Walking Stick
Soon after our shikara passed third bridge we
noted an old picturesque mosque of cedar wood logs;
built in 1374 AD. It is the Shah Ramadan mosque,
built over the tomb of a Muslem saint, Sayyid Shah
Ramadan, the founder of Islam in Kashmir, in whose
regime bitter persecution against Hindus began. This
mosque has been built over the site of a still more
ancient Hindu temple, a shrine of Kali, goddess of
destruction. The only Hindu portion now remaining
is a part of the stone front wall painted red, at a
point where a small trickle of water issues from th.€!
old foundation. Hence the spot is worshipped by
both Muslems and Hindus, a not uncommon occurance in Kashmir where the Muslem is nearer to his
artistic, beauty-loving Hindu brethren than he is to
the austere Mohammedans of the plains. While all
images and pictures and statues are anathema to
most Muslems the world over, the Kashmir Muslem
makes beautiful designs on papier mache, carves intricately in wood, loves bird patterns and flower
motifs, and is culturally and linguistically different
froni many other Muslems, especially those of Pakis-'
tan.
In the mosque of Shah Ramadan is supposed to be
the walking stick of Christ, which he used in his sup- .
posed sojourn in Kashmir after being taken down
from the cross alive. The caretaker of the mosque,
who conducted me through the interior with its
Koranic inscriptions, decorated walls and huge
candelebras, stated he was aware of the legend but
was sure no such object was among the relics. It is
possible a confusion exists between it and the tent
pole of the Prophet Mohammed, which is present as
a relic in the mosque.
113

It is refreshing to note the "tolerance" and the
"broadmindedness" of early Islamic leaders toward
all who might disagree with them on religious matters. One cannot help chuckling at the words of the
inscription in Persian Arabic over the entrance to
Shan Ramadan's mosque, as translated by an earlier

missionary who was an Arabic scholar: "This is the
tomb of Shah Ramadan, who was a great saint of
God. Whoever does not believe this, may his eyes
be blinded, and may he go to hell!"
(To be followed by Part II, in which the more recent political changes in Kashmir will be reviewed.)

Recent Trends in Premillennial
Interpretation of Scripture
W. H. Pardee
Grand Rapids Baptist Seminary

T HAS been the contention of Premillennialists
that the grammatical interpretation of the Old
Testament prophecies demands belief in a future
·
restoration of the nation of Israel to her promised
land, and the glorious coming of the Messiah to reign
over her and the entire earth in a kingdom which
will be marked by righteousness and peace. This
righteousness and peace will be due to the fact that
the law of the Lord will go forth from Jerusalem,
and all men shall know the Lord from the least unto
the greatest. This golden age will also be characterized by the removal of the curse from nature so that
the desert shall blossom as the rose and the wild nature of beasts shall be removed. More specifically,
in view of the New Testament, it is held that this
· age is to last for one thousand years and is to be
preceded by a short period of unparalleled anguish
.and tribulation for the world and followed by new
heavens and a new earth which constitute the eternal
state. Rather than holding to one general resurrection and judgment, the Premillennialist holds that
there is to be a distinctive resurrection and judgment
of the righteous prior to the millennium and a resurrection of the unjust to judgment and eternal
perdition following the millennium.
The above beliefs belong to the essence of Premillennialism as held by various scholars in different
ages. There are other beliefs, however, which do not
be1ong to the essence of Premillennialism as such,
but which have come to characterize modern American Premillennialism. These beliefs had their origin
in the teachings of J. N. Darby and those associated
with him in the Plymouth Brethren movement. This
school of thought arose in England about 1830. The
teachings of this school is respect to prophecy were
popularized in the United States by the writings of
W. E. Blackstone, F. W. Grant, James M. Gray, Arno
C. Gaebelein, H. A. Ironside, and above all by the
publication and popularity of the Scofield Reference
Bible. The following teachings characterized the
movement.
( 1) Dispensationalism. According to Dr. Scofield
there are seven dispensations: innocency, conscience,
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human government, promise, law, grace, and kingdom. The outstanding characteristic of this type of
dispensationalism is not so much that there are
various ages in which God progressively unfolded
His revelation to men, but that these dispensations
mark differing covenantal dealings of God with men.
(2) A Bona Fide Offer of the Earthly Kingdom to
Israel at the First Coming of Christ. This involves
drawing a distinction between the Kingdom of God,
which supposedly includes all moral intelligences
willingly subject to the will of God, and the Kingdom
of Heaven, which is supposedly the Messianic earthly
kingdom. This latter kingdom was, according to the
view under discussion, rejected by Israel, and is,
consequently, postponed to the second advent of
Christ. In this period of postponement the Church
is inaugurated in a parenthetical age unknown to
Old Testament prophecy. On this view, much of the
gospels, including the Sermon on the Mount, constitute Israelitish and Kingdom truth rather than
Church truth.

(3) The Secret Rapture of the Saints. It is held
that before the period of great tribulation sets in
that there will be a secret coming of Christ to snatch
His Church out of the world in fulfillment of I Thess.
4: 13-18. This divides the Second Coming of Christ
and the first resurrection into two stages or phases,
one prior to the tribulation and the other succeeding
the Great Tribulation.
All three of these characteristic beliefs, however,
have come in for some criticism at the hands of
Premillennialists themselves. It has been felt by
some that the division of dispensations into seven
was somewhat arbitrary, and that titles such as conscience, human government, promise, law and grace
are unfortunately chosen since these characterize
every age of human history. More basically, some
have felt that such terminology contained implications that the method of salvation might differ in
variousdispensations.True enough, those who taught
the seven-dispensation scheme did not admit such to
be the case, but occasionally unguarded statements
THE
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were made to that effect. Critics of the scheme felt to himself but which have been in the minds of many
that it did not take into account sufficiently the unity . prior to the publication of the book.
of the Divine plan and the progressive unfolding of
The idea of a secret rapture of the Saints has also
that plan in the Biblical account. Such critics felt, been questioned. Even at the very beginning of the
for example, that the millennium is to be no mere re- Plymouth Brethren movement this teaching was repetition of a Jewish dispensation.
sisted. George Muller, S. P. Tregelles and B. W.
Newton rejected it. Dr. R. A. Torrey abandoned the
These criticism have not been expressed so fre- view. More recent critics of the view have been Dr.
quently in writing as they have in conversations Rowland V. Bingham and Dr. Henry W. Frost. By
amongst ministers and in preaching. This has been far the ablest work against the view is that of Alexespecially true in respect to recent Premillennial antler Reese entitled, The Approaching Advent of
thinking on the Gospels. It is somewhat more re- Christ. It is to be remembered, however, that the
ticent to relegate the Sermon on the Mount to the belief in a pretribulation rapture was also ably deKingdom age than previously. Formerly it was fended by men such as Dr. Henry C. Thiessen, Dr. H.
common to hear that this portion of Scripture was A. Ironside and Dr. Lewis Sperry Chafer.
not applicable to the Church age, but within the last
As to how widespread the above criticisms have
few years preachers have been applying it to present- become and to what degree they will shape the
day Christians with increasing frequency. The sup- future course of American Premillennial thinking,
posed distinction between the Kingdom of Heaven it is probably difficult to predict at the present time.
and the Kingdom of God, and the offer of the earthly If these trends shape themselves into a widespread
kingdom to Israel have come in for their share of movement they will lead to a type of Premillennialcriticism too. Dr. Ladd's recent work, Crucial Ques- ism similar to that of Alford, Baron, Ryle, Bonar,
tions about the Kingdom of God, insists that there Kellogg and other such rather than that of Darby,
are not two kingdoms but one with a present and Gaebelein and Scofield. However, it is to be borne
future aspect. Dr. Ladd also contends that Christ in mind that the latter type of interpretation is a very
did not offer the earthly kingdom to Israel at His strong force in this country. This is seen in the confirst advent, although He will inaugurate such a king- tinued popularity of the Scofield Reference Bible
dom at His second coming. Undoubtedly, the author and the publication in 1947 of Dr. Chafer's Systematic
of this recent work does not express views peculiar Theology.

_A From Our Correspondents L_
Dr. Cecil De Boer,
Editor, The Calvin Forum.

1444 Fitzwatertown Road,
Willow Grove 9, Pennsylvania.
October 19, 1954

Dear Dr. DeBoer:
N THE October, 1954 issue of The Calvin Forum
there is a review of Dr. Oswald T. Allis' pamphlet Revised Version or Revised Bible by John
Wm. Wevers, now of the University of Toronto
and formerly of the reorganized Princeton Theological Seminary. Dr. Allis is a profound Christian
scholar who throughout his life has ably and zealously defended the truth of the Scriptures and who, because of his earnest championship of the Reformed
Faith has been opposed by those who do not share
his high view of the Bible.
Wevers charges that Allis "has proceeded with a
chip on his shoulder, which has led him at times to
extravagant and uncharitable assertions that are
most unfortunate." This is a severe charge to make,
and one that would certainly be difficult to prove. A
charge like this can do a tremendous amount of
harm. How does Wevers know that Allis has proceeded with a chip on his shoulder? I for one have
read Dr. Allis' book and, rather than receiving the
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impression that he had a chip on his shoulder, felt
that he had a deep and earnest concern for the trutJ:i
of God's Word.
Dr. Wevers objects to Allis' charge that the translators of the RSV "tend quite definitely to under•
mine the confidence in the authority and trust•
worthiness of the Bible." Well, the facts are that
the translators, whether consciously or not, do this
very thing. What conceivablewarrant is there, fo:r
example, for the footnote to Psalm ·2: 11 b and 12a:
"The Hebrew of llb and 12a is uncertain"? Will
his note tend to strengthen or to undermine con;.
fidence in this portion of Scripture? What about the
note to Genesis 1: 1, "Or, When God began to create"?
Will not this note pose the question in the mind of the
thoughtful reader, "Does or does not the Bible teach
creatio ex nihilo?" Many more examples can be
found in Dr. Allis book. The charge which Allis
makes is grave, but it is true, and Dr. Wevers has not
answered it
With respect to the Septuagint of Isaiah 7: 14,
Wevers treatment is downright disappointing. He
accuses Allis of designating as an old Jewish calumny
the position that the Septuagint had undergone re-

vision at the hands of Christians. What Dr. Allis
designated as "an old Jewish calumny" however,
was the charge that Christians had found the word
"young woman" (neanis) in the Septuagint and had
substituted for it the word "virgin" (parthenos).
Wevers appeals to Seeligmann's work, but on Isaiah
7: 14 Seeligmann is most unsatisfactory. He has only
fourteen lines on this verse, most of which constitute
a rejection of a particular view of Rudolf Kittel.
Seeligmann's positive treatment consists of the following, "after all, it is not unthinkable that the
translator merely conceived the Hebrew word-erroneously, of course-to mean 'young virgin'-parthenos (p. 120). To me this statement is not an example of objective scholarship at all.
What are the facts? The facts are that there is not
one scintilla of evidence that Christians ever tampered with the text of Isaiah 7: 14. Dr. Allis is dead
right in naming this an old Jewish calumny. All
honor to him for doing so.
I wonder if Dr. Wevers realizes what are the consequences of adopting what he calls "the usual position" (i.e. with respect to this matter of Christians
tampering with the Greek text of Isaiah 7: 14)? If
Christians did tamper with the Greek text of Isaiah
7: 14 then the Gospel of Matthew, which follows this
"manipulated" text, presents us with a reading that
was not found in the original Septuagint. Matthew
should have said, if Dr. Wevers is correct, "a young
woman" instead of giving us the "doctored up" rendering "virgin." The consequences of adopting Wevers' position are serious in the extreme.
If there was any tampering, why may it not have
been done by the Jews? Dr. Allis is entirely correct
when he writes "It has been the claim of Christians
throughout the centuries, and there is no reason for
changing it or relinquishing it today, that there is
no evidence that the Christians tampered with the
text of the Septuagint, but that it was the Jews who
adopted a different rendering in order to avoid finding in Isaiab 7: 14 a prediction of the virgin birth of
Jesus" (p. 48) .
I am troubled by the criticism made of Dr. Allis'
discussion of Genesis 1: 1. The RSV has a footnote
to Genesis 1: 1 which reads "Or When God began to
create." Dr. Allis objects to this alternate translation by pointing out that it "at least suggests the preexistence of the matter out of which the heavens and
the earth were created, which is contrary to the consistent teaching of the Bible" (p.8). Dr. Wevers
says, "That it suggests the pre-existence of matter is
not a valid objection." It may be well to note what
the Westminster Confession of Faith says, "The infallible rule of interpretation of Scripture, is the
Scripture itself; and therefore, when there is a question about the true and full sense of any scripture,
(which is not manifold, but one,) it may be searched
and known by other places that speak more clearly'.'
(I: 9). When, in other words, I am studying the
Bible and face a choice between two interpretations

of a passage, one interpretation of which is consonant with the remainder of Scripture, and the other
of which is not, I am to accept the former and to reject the latter. Dr Allis has been unjustly criticized
at this point, and Dr. Wevers is clearly out of line
with the position of the historic Reformed churches.
I am sorry to have written at such length, but I am
grieved to see so revered a scholar as Dr. Allis subjected to criticism of this kind. He has written a
pamphlet which is well worthy the serious consideration of all who love the infallible Word of God.
Respectfully yours,
Edward J. Young,
Professor of Old Testament
Westminster Theological Seminary,
Philadelphia, Pennsylvania
GORDON DIVINITY SCHOOL
Beverly Farms, Massachusetts
Dr. Cecil DeBoer, Editor
November 18, 1954
The Calvin Forum

Dear Dr. DeBoer:
CONFESS that I was somewhat taken back upon
opening the pages of the November issue of the
Forum to note that it contained an article by T.
M. Benson entitled, "an Evaluation of Christian
Colleges." A footnote stated that "The discussions
will center almost entirely around the independent,
Fundamentalist college, which is the extent of my
personal observations." If indeed the author had
just a limited number of Christian colleges in mind,
it would seem to me that the general text of the
article should make that fact plain. As it is, his references throughout the article are constantly to
"Christian colleges,'' and the reader would have good
excuse for taking the references at face value.
When I read the article, I thought it singularly unfortunate that such an attack should be made in an
evangelical periodical upon Christian schools and
that there might be far better places in which to
bring up the problems, such as at educational conclaves or in church council meetings or directly with
the institutions involved. · I have always been reticent about writing to editors and taking issue with
articles published in their papers. However, since
this article was published without any suggestion
that it represented an extremist position and that its
assertions might not be justified, I would like to go
on record in relation to some of the points of the
article. Only space would preclude my writing at
length and discussing the article paragraph by paragraph.
Let me say first of all that while I am not now so
engaged, I did serve for a period of quite a few years
as dean of an independent Christian college which
was committed to conservative evangelical Christianity, and since that time I have in some ways had an
even better opportunity, as dean of a divinity school
which has in its student body the graduates of approximately 40 colleges and universities, to evaluate
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the good and bad points of Christian colleges as over
against other colleges. Moreover, I had the privilege
of taking undergraduate studies at two state universities of first rank and of pursuing graduate studies
both in a theological seminary widely recognized for
its scholarship and in a private university esteemed
around the world for its high standards. It is on the
basis of the above mentioned experience that I speak.
I am always a bit suspicious of an article that contains sweeping generalizations but which is not
documented with objective evidence, and the article
in question is an article of that kind. To take just
one example, the author says, "They [Christian colleges J offer, for credit, such trivia as typing, car repairing, camping, and movie making. None have
had the courage to offer these things as. extra-curriculars .... " That is a sweeping statement indeed and
allows for no exceptions, and yet in our school we did
have a "car repairing" course which was taught by a
competent instructor in regular class periods under
regular class disciplines but entirely without credit.
How many other schools might have followed similar
procedures I do not know, but even one instance
nullifies the statement of the author.
The author makes mention of "the better American colleges" but does not at all indicate any specific
institutions which might be so classified. As a matter of fact, it has been my observation that almost
every school, secular or Christian, has its strong
points and weak points and many of the points mentioned by Mr. Benson as being characteristic of
Christian schools are to be found in schools of reputation of which I have personal knowledge in different
parts of the country. Let me cite but two examples.
Flrst under date of October 28, 1954, the acting dean
of one of the graduate schools of a university which
in all likelihood would be included in any list of
"better American colleges" writes, without apology,
as follows: "In our largest classrooms men are standing and sitting on the window sills even though the
full complement of chairs has been brought in."
Secondly, large secular universities of high academic
standing offer typing as a credit course and would be
highly insulted to have the course spoken of as
"trivia."
One of the complaints which is made in the article
is that teaching incompetence in Christian colleges
"is discovered slowly and when it is, there is great
reluctance to deal with it decisively." I venture to
say that in a small Christian college, the administration is ever so much more apt to be aware of teaching incompetence than would be the case in a large
university, and I know from experience that in such
a situation real pressure may be brought to bear to
cure the situation. On the other hand I can cite instances in more than one university of national and
international name in which men were apparently
employed because of their academic attainments and
their research abilities but who were ill prepared to
serve as teachers in a classroom, and yet the instituTHE CALVIN
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tions concerned either did not know of the incompetence or had no desire to dismiss the teachers.
One gets the impression from the article in the
November issue that the students in the Christian
colleges are inferior intellectually, both when they
enter the schools and when they leave them, and yet
in our school, we had the evidence of standardized
tests at the time of entrance and at the time of graduation which indicated that our students as a group
were considerably above the average of the college
students across the country, both in intelligence quotient and in academic achievement. Moreover, it is
a matter of record that a very large percentage of the
students in our conservative theological seminaries
are students who have received their undergraduate.
preparation in Christian colleges, and among these
are many able men who evidence excellent training
in the liberal arts. Coupled with this is the fact that
in recent years there is growing evidence of a revival
of evangelical scholarship, with numbers of young
men from our conservative seminaries preparing
themselves in graduate institutions for positions of
intellectual leadership. Two decades ago the picture was a rather dark one, with only an evangelical
here and there going on to prepare himself in the
field of theological scholarship, but since the evan~
gelical Christian college movement has come into
full swing, the picture has changed radically, and
there is every reason to believe that the impetus is
due in at least large measure to the contribution
made by the Christian colleges.
I have been impressed more and more with the
fact that the Christian colleges have been doing an
educational job out of all proportion to their resources, and everywhere I look I find that the educational standards of Christian schools are being
raised rapidly. The Christian public ought to be encouraged to know what is happening, but Christian
people who read Mr Benson's article could well be
expected to lose confidence in such institutions. How
unfortunate if this should be the case! Christian colleges do indeed need more money. They need the
support of Christian friends. Without adequate fi-:
nancial support they cannot be expected to do that
which they would be able to do if they had adequc:i.te
material resources But let us not be deceived. There
are any number of Christian colleges which are doing a good educational job and they are institutions
in which we as evangelicals can place our confidence.
Sincerely in Christ,
Burton L. Goddard, Dean
NEWS RELEASE
Department of Bible and Philosophy
Wheaton College, Wheaton, Illinois

AITH in God when society and culture disintegrate was the keynote of a conference sponsored by the Bible and Philosophy department of Wheaton College, Wheaton, Illinois,
on November 12, in commemoration of the sixteenth
centennial of the birth of the Church Father, St, Au-

gustine. Papers were presented by scholars from
four states on various phases of the philosophertheologian's thought, culminati,ng in a banquet address by Dr. W. Robert Smith of Bethel College, St.
Paul, Minnesota. It was suggested that certain conflicts in Augustine's thought and certain regrettable
influences he exerted could be attributed to two
factors. First, he tried to make universal application
of conclusions drawn from provincial situations.
Second, he frequently derived his philosophical,
religious and ethical positions from the culture of
his day rather than from the genuine sources of
Christianity. Yet his lasting contributions emerge

from a deep religious devotion, coupled with intel•
lectual brilliance, and from a realistic view of sin and
of grace. Participants in the conference included
Professors Warren C. Young of Northern Baptist
Seminary in Chicago, Henry Stab and Cecil DeBoer
of Calvin College and Seminary in Grand Rapids,
Michigan, W. S. Bender of Goshen College, Indiana,
John E. Luchies, S. Richey Kamm a.nd Samuel J.
Schultz of Wheaton College. Over one hundred
were in attendance at the sessions.
Copies of all papers are being compiled and will be
available in mimeographed form through the Department of Bible and Philosophy at Wheaton College.

Book Reviews
John T. M cN eill, THE HISTORY AND CHARACTER OF CALVINISM. (New York: Oxford University Press; 1954)
$6.00, 456 pp.
c-J)ROF. MCNEILL is a native of Prince Edward Island,
1- Canada. He received his college training at McGill
University, the Presbyterian College of Montreal,
Westminster of Vancouver, New College of Edinburgh, and
Halle University of Germany, and received his Ph.D. degree
from the University of Chicago. He was ordained a minister
in the Presbyterian Church of Canada, as pastor of Chapman,
New Brunswick in 1913. He then began his academic career
as Lecturer in Church History at Westminster Hall, Queens
University, and was Professor of Church History successively at Knox College, the University of Chicago; since 1944 he
has been Auburn Professor of Church History at Union
Theological Seminary, New York.
Prof. McN eill's book bears the comprehensive title
The History and Character of Calvinism. It aims to be just
that, in compact form. It is a one-volume edition, fitted in
size and style of writing for those who have had no special
introduction to the subject, but it is scholarly throughout.
The material is divided into four parts. Part One introduces
the reader to the history of the Reformation in the German
cantons of Switzerland under the leadership of Zwingli and
later of Bullinger, with a description of its doctrines, discipline, and worship (pp. 3-89). Part Two (presenting
Calvin and the Reformation in Geneva) narrates the life of
Calvin and the Reformation in the Geneva of his time, with
a· characterization of Calvin as a writer and theologian, together with a description of his personality and historical importance (pp. 93-234). In Part Three the history of Reformed Protestantism in Europe and early America is narrated (235-350). In this section the fortunes of Calvinism
in France, the Netherlands, Germany and Eastern Europe,
Scotland, England and Ireland, and America are recorded,
the author dwelling chiefly in these chapters on the earlier
history of Calvinism in these countries. Part Four presents,
under the caption Calvinism and Modern Issues, the author's
view of the fragmentation of Calvinism in the eighteenth and
early nineteenth centuries; its subsequent reunion, expansion
and ecumenicity; Calvinism in a changing world of thought
from its inception until the present day; Calvinism and public
affairs, in which a brief survey is given of its general influences in political and social relations; and the spirit of
Calvinism iri the world of today.
118

Prof. McN eill has given us in his historical account a surprisingly objective presentation. He has read widely, and
gives us a vast amount of information, much of it from
source documents. He writes as one interested in giving
representative facts rather than as one with a bias searching
for facts that will subserve preconceived opinions. In this
he reminds one of Georgia Harkness, who, in her book J olm
Calvin, The Man and His Ethics informs her readers that
she "aims simply to tell the truth about Calvin" and adds
"With the study of this rugged figure has come a growing
sense of comradeship--almost of personal friendship--and it
may be that these chapters have endeavored, beyond the
writer's original intent, to lift from Calvin's shoulders some
of the opprobrium which has settled there thrnugh the centuries" (p. 259). Much of what Georgia Harkness there
states can be said, perhaps with equal emphasis, about the
historic portions of Prof. McNeill's History and Character of
Calv1:nism. As the author himself states: "It was not, indeed, until I had become a teacher in that field [church history], and was under some obligation to examine the sources
and literature of the Swiss Reformation, that I first began to
realize the historic magnitude and religious reality of the
Calvinist movement. ... Comparison of the 'literature' with
the 'sources' has brought a good many surprises. Calvinism
has usually been discussed in an atmosphere of controversy
and has often been judged, even by academicians with slender reference to the evidence" (Preface, p. vii).
Accordingly, one fails to find in this work characterizations
prevalent in books and magazine articles written under the influence of the Modernism of the past generation, informing
the reader that Calvin was a political dictator, a burner of
heretics, intolerant of the slightest deviation from his theological views, a defender of middleclass virtues, with no
sympathy for the poor, and a diehard for "Puritanic" ethics,
etc.
A few quotations from his account of Calvin's life will
indicate Prof. McN eill's repudiation of several such prevalent
opm10ns. Regarding the Servetus trial he states: "Embittered anti-Calvin writers deny the well-attested fact that Calvin sought to have the Council decree death by the sword
rather than by the flames. Farel had indeed reproached him
(8 September) for his undue leniency in taking this position,
though Farel appears to have shared it later" (p. 178). As
to the demand for the death penalty he notes Calvin as writing later, ' I never moved to have him punished with death.'
1
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This possibly is true in a literal sense. Yet he certainly hoped
that Servetus would be 'punished' and had vowed seven years
earlier to bring him to death if he could" (p. 175). As an
indication that Calvin was no heresy hunter he remarks, (p.
183), "The attitude of Calvin and the treatment accorded by
Geneva to these Italian skeptics [Blandrata, a unitarian of
Poland] and also to Leelius Socinus [who paid several visits
to Geneva, also a noted Unitarian] and other heretics must be
regarded as relatively tolerant for the time, and certainly
much less harsh than might have been expected in view of the
Servetus episode. But Servetus was a celebrated heretic
long before he came to Geneva, and these men were, rather,
religious inquirers" (p. 184).
Relative to the claims often made that Calvin was a French
lawyer who turned to theology and that this explains his
"legalism" Prof. McN eill asserts, "There is extremely little in
his work as a theologian that is the product of his legal training. It is nearer the truth to say that he was a humanist man
of letters who after conversion made the Bible his literary
study. His whole study of the Bible reflects the humanist
interest in words and their meanings. Yet this fact does not
carry us far toward an understanding of the impact of his
writings. His conversion is more significant than his literary
equipment" ( p. 203).
Of Calvin's interest in Science the following quote will be
informative, "Calvin's approach to science is perhaps best
indicated by his Admonition against the Astrology That is
Called htdicial ( 1549), or fortune telling; astrology is here
clearly distinguished from 'natural' astrology, or astronomical
science, for which he has only approval. He makes good
use of Prophets, classical authors, and common sense to disprove 'this bastard astrology which · the magicians have
feigned,' and includes alchemy among related superstitions"
(p. 208).
Speaking of the charge that Calvin was an intolerant man,
he states, "He was not uniformly intolerant, but on an issue
he felt to be crucial his intolerance could be relentless. . . .
Calvin's intolerance has usually been exaggerated and the
range of his tolerance has been overlooked" (p. 228).
Many writers have ref erred to Calvin as a man devoid of
interest in art and the beautiful. "In nothing, perhaps,'' says
Prof. McN eill, "has Calvin been more misjudged than in
the view that he lacked any aesthetic sense. Such a statement
should not be made of so good a writer as he. Critics of different religious preferences have joined in admiration of his
style, both in Latin and in French.... We see in his writing
both a scriptural simplicity and Ciceronian eloquence" (p.
231-232). Calvin delights in bringing to notice impressive
scriptural similes, and in his works there are "numerous
passages of striking beauty in appreciation of the forms of
nature" (p. 232). Calvin loved poetry, and had, as he stated,
"a natural propensity" for it, even though his attempts at
verse, Calvin thought, were none too successful.
The above quotations from Prof. McNeill's book will indicate that the author cherishes a far higher and nobler
opinion of Calvin than many modern critics have shown. His
desire to be objectively true to the record of the sources of
Calvin's life has, no doubt, led him to this result. In Part
Three we discover the same good trait of the historian, to be
true to the account and to select for special citation the salient
points to be noted. The description given of the Huguenots of
France forms a striking illustration of how admirably this
author has succeeded in sorting out, amid the labyrynth of
political and religious struggles of these French Calvinists,
that which was truly representative.
THE
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The topics discussed in Part IV, Calvinism and Modern
I sstf,es, present evaluations of Calvinism and hence call for
personal judgments with which not all his readers will be inclined to agree. Especially would this be true in the treatment of such topics as the "Reunion, Expansion, and Ecumenicity" of Calvinism, and "Calvinism in a Changing World
of Thought." A few citations of divergent opinions in this
otherwise instructive and readable volume may serve as illustrations. In the chapter on "The Fragmentation of Calvinism" the author states : "A sterner theology was adopted by
Abraham Kuyper, politician and founder of the Free University of Amsterdam (1880), who with the theologian Herman Bavinck instituted the 'Reformed Church' ( Gereformeerde Kerken) asserting a hyper-Calvinist supralapsarianism
together with emphasis upon regeneration" (p. 369). Supralapsarianism has always been considered along with infralapsarianism to be good Calvinism except in its extreme
manifestations, which is hardly true of Kuyper and certainly
not of Bavinck. And the churches established through their
influence we would not characterize as hyper-Calvinist but
just plain Calvinist or Reformed Churches of the Westminster or Dort type. Nor would we subscribe to the view that
the Synod of Dort passed "ultra-Calvinist doctrines" (p.
335).
In the chapter on reunion, expansion, and ecumenicity the
author makes several references to Calvin's attitude toward
ecumenicity and his efforts to bring about unity among the
Protestants of his day. With these laudable efforts of Calvin every good Calvinist can well agree, even in those instances in which Calvin did not insist on absolute conformi.ty
in all points, as, for example, on Church discipline in the
case of the Polish and of the Church of England in the days
of Cranmer. But this reviewer fails to find any reference in
this chapter to Calvin's insistence on agreement in doctrinal
essentials with those with whom he sought union, as made
clear in his correspondence with Melancthon. This essential
condition which Calvin stipulated for union would make it
questionable whether Calvin would favor attempts at union
where agreement in essentials is overlooked, as is common in
ecumenical movements today (Cf. p. 389). On the other,
h~nd the citation of the pioneers in missions of the early
nineteenth century as being predominantly of the Calvinist
p~rsuasion, such as Carey, Moffatt, Morisson, Martyn, Duff,
Livingstone, brings to the fore strikingly the importance of
Calvinism for the missionary enterprise of the church (pp.
383-385).
The Chapter on "Calvinism in a Changing World of
T~ought" is stimulating and provocative in the thoughts it

brings forward, but again it is one in which there would
not be agreement on all points. It would seem that the account of J. MacLeod Campbell, author of The Nature of the
Atonement, received far too favorable a critique and the
church which condemned his view should have received
greater approbation, judged by Calvinistic standards (pp.
396-398). On Charles Hodge, whom the author lauds as
"the reigning theologian of American Presbyterianism," and
as one who "was idolized by his students and esteemed by a
wide circle" the author makes the following comment: "Over
against the motionless Calvinism of Hodge stands the creative liberalism of Horace Bushnell" (p. 400). Doctor Hodge
was not motionless in the production of scholarly scientific
theology. His work might deserve the epithet "motionless"
if by that he meant that he did not go beyond the Bible which
is already two thousand years old. Dr. Hodge once is reputed to have said: "I thank God that Princeton has not ad-

vanced a single new idea in one hundred years." . ~nd
Princeton was recognized in his day as the most scientific
s~minary in the country. As for the creative liberalism of
liberals like Horace Bushnell, Dr. Grosheide of the N.T. Department of the Free University of Amsterdam once remarked: "We orthodox people do not make such rapid advances
as the liberals. They keep coming up with new ideas every
decade or two. But when we do make an advance it usually
is there to stay." A comparison between Horace Bushnell's
creative work, which has long since had its day, and Hodge's
motionless Calvinism, which is still vibrant with power, may
serve as a lucid example.
A chapter which one could wish had been expanded tenfold is the one on "Calvinism and Public Affairs," which
presents a summary of the accomplishments of Calvinism in
political and economic affairs in fifteen pages. T~: author explains its importance thus: "T~ recount thes: wnt1?gs and activities would be to write the history of public affairs through
four centuries" (p. 411). He does cite some very wort~
while achievements of Calvinism in the political and economic
·realms and directs the readers' attention to such illustrious
names' as Rotman and Mornay of France and Althusius of
Germany. He, in passing, even pays tribute to Woodr?w
Wilson "scion of a line of ministers, saturated with Calvmism fro~ his youth, and sturdily loyal to his father and f~mily
traditions" (p. 418), and to John Foster Dulles, a promment
Presbyterian layman, now Secretary of State, who "le~ 0e
American churches in discussions that helped to form opm10n
on the organization of peace" ( 423).
Calvinism's relation to economics McN eill describes in a
general way, as follows: A fresh attention "has been given to
the economic aspects of Calvinism in the present century.
Nevertheless it is the judgment of this writer that the whole
subject cries out for more adequate and comprehensive study
than it has received. Ideas that have been brought to ex<ptession. by late Calvinists have been read back into ~alvin
to the confusion of history. Thus it is stated that Calvm set
loose an individualistic business activity, sanctioned by the
vi.ew that worldly prosperity is evidence of the favor of God"
( 418). On usury, "the same cautious permission of moderate interest under the strict rule of love and for the good of
the .borrowe; reappears in the Reformed Church and in
Puritanism." ' On Tawney's view of Calvin's attitude to the
poor he states; "It is curious that Dr. T~wne~ s:es in the ~a~
vinist defense of the poor only a system legalistic, mechamca.,
without imagination or compassion' connected with the New
Testament only by a 'coincidence of phraseology.' This
judgment could have been reached only by ignoring a great
body of evidence" (p.419).
The Spirit of Calvinism in the World of Toda! i~ the int.eresting topic with which the author concludes this mteresti.ng
and informative series on the Calvinistic movement, which
he terms "a great branch of Protestantism that has made an
incalcula:ble impact on the life of mankind." He assures us
we can still speak of Calvinism as living and he is buoyant
with optimism for its continued great service if it will maintain the "spirit" of Calvinism, though that to him "does not
require a restoration of the entire system" (p. 433). Opponents have often celebrated its decline and f~ll, and .at
times its supporters have voiced great appre~e.ns10n f~r .its
ftiture~ "Benjamin Warfield, that uncompromismg Calvinist,
showed such disquiet when he wrote in 1909 'there are very
likely more Calvinists in the world than ever before,' since he
found extremely few of them who he could regard as true to
the type, and most of these in Holland~ Likewise James
120

Stalker deplored the decay of Calvinism in Scotland and
Geneva.''
But he states that there are several causes that have contributed to a revival of Calvinism. The world war of 1914
was one of these. "Since in 1914 Europe was plunged into
war, it became devastatingly clear that the prevailing liberalism had not taken the measure of man's wickedness and
the stubborn strength of evil" (p. 428). Karl Barth is another cause. While he, in his Theology of Crisis, has not
much praise for Calvin's interpreters, "he treats both Luther
and Calvin with unfailing deference and has the effect of
leading friend and foe into their company.... Many who
are grateful to Barth for stimulation are quite strong enough
to criticise his more extreme judgments and the perilous
paradoxes of his dialectic" (p. 429). The "harrowing experiences led to a craving to recover the Calvinist awareness
of God and the moral tonic of the Calvinist ethic" (p. 430).
A cause quite independent of the new Barthian Swiss theology he finds in the work of Dr . .Aibraham Kuyper, which
bore fruit in Holland, Germany, France, and America, and
notably his book, Common Grace. He was highly influential
in the Christian Reformed Church, of which the author mentions Professor L. Berkhof, who "reflects the views of Kuyper and his follower H. Bavinck," and the work of Professor C. Van Til. As further evidence he cites conversions of
such notable leaders of thought to the Calvinist position as
Auguste Lecerf of the Free Faculty of Theology of Paris,
and Paul T. Fuhrmann. He notes also a revival of Calvinism
apparent in the Anglo-Saxon world. It is his opinion that
this revival is not much affected by Christian Reformed
books in English but has arisen "through a discriminating
reconsideration of Calvin's thought by writers such as
Thomas Lindsay, H. D. Foster, A. Mitchell Hunter, and
later Quirinus Breen, Georgia Harkness, R. N. Carew Hunt,
James Mackinnon, and Arthur Dakin." We would question
the ideas of some of those mentioned as being germane .to
Calvinism. Moreover we would volunteer the opinion .that
Professor Berkhof's books, certainly in orthodox circles,
have been of far wider influence both in America and in
Europe than most of those mentioned.
Of influence among periodicals he mentions the Evangelical Review (Edinburgh) and the Calvin Forum as presenting undeviating Calvinism, while he regards Theology Today
(Princeton) and the Scottish Theological Review (Edinburgh) and the Reformed Theological Review (Melbourne)
as "scholarly organs of Calvinist thought" (p. 432).
With the author's concluding evaluation of the importance
of Calvinism for our world today and its revival or decline
we can well agree: "But we humans will, perhaps, still be
for the most part fickle, as we have been. If we should
presently move into an era of world prosperity and human
comfort, suffering the spiritual debility that usually attends
worldly ease, the Calvinist scriptural faith, awareness of a
present God, and austere devotion to His will may again seem
forbidding and become rare, until reckless secularism brings
on a new crisis. But if life is hard for us and we encounter
new dramatic manifestations of Antichrist in the forms of
tyranny and war, the sturdy faith of Calvinism will be sought
out again, and its spirit will be reborn in the heart of trial"
(p.439).
'
We are grateful to Doctor McN eill for his presentation of
this study of historical Calvinism, admirable in many ways,
and bespeak for it a wide circle of readers.
H. Henry Meeter
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